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News & Notes 

Obviously, still behind — but at least catching up 
bit by bit. I pray you can expect about an issue 
each month till caught up sometime late summer. 

Unfortunately, my trip to Haiti was once 
again postponed, this time due to my own health 
considerations, after consultations with our medi- 
cal people and a brother priest. Much better now, 
thanks be to God — but had I persisted, I might 
well have wound up back here in no state for Abp. 
Andronik’s visit for Palm Sunday and Annuncia- 


tion (Glory be to God!), Holy Week and Pascha. 


You write: I am afraid to receive com- 
munion often; I do not get better; my 
sins are always the same. Well and good, 
but you wash your clothes often, and do 
you get angry because they don’t get bet- 
ter but are always covered with the same 
dust and dirt? Is it not the contrary? So 
look in the same way at the purity of 
the soul. The more a man takes care of 
it, the better; the more often he washes 
away the dirt, the more pleasing it is to 
the Lord. And do not be disturbed if 
the dirt is always the same — it is good 
enough if it only doesn’t get worse. 
— New Hieromartyr 
Archbishop Barlaam, 
martyred by the Bolsheviks 
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THE SEVENTY VENERABLE MARTYRS OF PREVLAKA 
WHOSE MEMORY THE HOLY CHURCH DOTH CELEBRATE ON THE 10™ OF MAY 


In Dalmatia, tradition holds that the Orthodox 
Christian Faith was brought to the lands along the 
eastern coast of the Adriatic Sea by the missionary 
activity of the holy Apostle Paul himself. There 
is good reason to believe that this is true. It is re- 
ported from ancient times that his disciple, Titus, 
served first as bishop in that region. By the time 
of the Edict of Milan in 313 A.D., the Church was 
well established both up and down the coast and 
deep into the interior of Illyria. The ground there 
had long been sanctified by the blood of countless 
early Christian martyrs, whose lives encourage us 
to this very day. 

It was to this most picturesque shore, this gar- 
den place where rugged mountains meet the crys- 
tal waters of the Adriatic Sea, that the first monks 
from the East arrived, in the third and fourth cen- 
turies — a result of the great monastic explosion 
in Egypt, Syria, and Palestine. Among them was 
the famed disciple of St. Anthony the Great, the 
venerable Hilarion of Palestine ({372), who spent 
time in these same coastal regions south of Ragusa 
(Dubrovnik). 

Even at this early time a diocesan see existed 
at Prevlaka. So it is no wonder nor coincidence 
that St. Sava of Serbia, in the early 13" century, 
commenced his archpastoral work precisely here, 
with the appointment of another Hilarion, a hi- 
eromonk from the monastery on Prevlaka Island, 
as the first Bishop of Zeta, with his see at the is- 
land monastery. 

In the mid-15" century, about the year 1452, 
on the monastery feast day of the Holy Archan- 
gel Michael and the Holy Archangels, the en- 
tire brotherhood of the monastery, some seventy 
monks, together with guests from other monaster- 
ies, met a martyric death by poisoning. It was a 
beautiful autumn day (winter never touches that 
region), and the monks had received holy com- 
munion at the divine liturgy that morning. From 
the church they proceeded to the refectory where 
a festal meal, featuring fish soup, had been pre- 


pared. ‘The entire brotherhood gathered for the 


feast, taking their places in order around the tables 
according to the monastic custom, and all were 
present at the meal. The murderer of so many pi- 
ous monks was a man named Marin Drushko. His 
mother, an Orthodox Christian, had bequeathed 
two bells to the monastery for the repose of her 
soul; but Marin, her son, a recent but secret con- 
vert to Roman Catholicism, refused to honor her 
bequest. The monks then took their case to the 
court in Kotor, and the verdict in their suit was 
handed down in their favor. But the governor, 
a Venetian official, then secretly conferred with 
Drushko and promised to convey a full fourth 
of the monastery's property to him if he would 
rid the world of the monks he so reviled. Full of 
zeal for his newfound religion, smarting over his 
defeat in court, and greedy for material gain, the 
accursed one consented and, entering the monas- 
tery's kitchen on the feast day, poured into the fish 
soup the considerable quantity of arsenic which 
the governor had supplied. This dish was duly 
served, and as the meal progressed the symptoms 
of the deadly poison began to manifest themselves. 
First the hapless victims experienced a fierce thirst; 
this soon gave way to unbearably painful stomach 
cramps, which resulted in violent shaking, the loss 
of consciousness, and finally collapse. ‘The first 
martyr, Hieromonk Maximus, died within half an 
hour of eating the soup; the last victim took a little 
more than an hour. 

Nor did the governor's insidious plan end 
there. The wicked Drushko had received instruc- 
tions that, when the monks began to die, he was 
to raise the alarm, screaming that the monks were 
spreading the plague. When this happened, the 
governor's forces, lying in readiness nearby, then 
bombarded the church and the rest of the mon- 
astery with cannon fire; anyone who survived 
this assault was then dispatched with swords and 
halberds. Indeed, the bones of many of the mar- 
tyrs bear mute testimony to the accuracy of the 
account of the massacre as handed down to us, 
for they bear the marks of mutilation with sharp 
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blades, and the skulls exhibit holes made by spears 
and spikes, an attribution recently confirmed by a 
team of experts from the Military Medical Acad- 
emy, in Belgrade. Moreover, scientists brought 
in by the Church tested the soil of the grave and 
discovered that it contained a very high concen- 
tration of arsenic, far more than naturally occurs 
elsewhere in the area. 

The faithless Drushko family, following the 
wretched Marin, continued its journey into apos- 
tasy; but its strength had mostly dissipated by the 
19" century. Today, surviving descendants of the 
murderer are to be found as Moslems in parts of 
Bosnia-Herzegovina. All things are in the hands 
of God. 

The names of several of the seventy blessed 
martyrs have been handed down to us: Archi- 
mandrite Cherubim, and Hieromonks Demetri- 
us, Maximus, Basil and Michael. Archimandrite 
Cherubim, as his title denotes, was the head of 
the Prevlaka Archimandria, an abbot of abbots, a 
monk tonsured to the Great Schema, and an in- 
structor of monks. He was a man of high spiritual 
repute, well known and revered all throughout the 
coastlands. Hieromonk Demetrius, a missionary, 
was a zealous preacher of Orthodoxy. Of Hiero- 
monk Maximus, who was renowned as a man of 
prayer and deep spirituality and served as priest for 
several nearby villages, it was said: “In these lands 
he did many good works." Hieromonk Basil, a 
syncellus by rank, was an instructor of young men 
preparing for the priesthood or the monastic life; 
and of him it was said: “He was a faithful compan- 
ion and follower of Metropolitan Arsenius.” Saint 
Michael, whose surname in the world was Khar- 
nojevic, was an iconographer who had adorned 
many churches with his God-given talent. 

The demise of the venerable monks was long 
plotted by the Venetian authorities and aristocracy 
of the Kotor region, firstly and most importantly, 
because the monks were mighty spiritual warriors 
and champions of Holy Orthodoxy against heresy. 
Secondly, and perhaps of equal importance to this 
generation of vipers, was the fact that the Archi- 
mandria of Prevlaka had over the years come to 
possess much land and property. This was vested 
in three large monasteries: the Monastery of the 


Mother of God, the Merciful One (Eleos); the 
Monastery of the Holy Archangel Michael; and 
the Monastery of the Holy Archangel Gabriel. In 
the aftermath of the massacre, these monasteries 
were all abolished, razed along with a large num- 
ber of Orthodox parish churches; and only their 
numerous ruins survive to remind us of what once 
flourished. Roman Catholic writers of subsequent 
centuries relegated their very existence and their 
tragic end to the realm of myth and legend. 

But though Papism seemed triumphant at the 
time, through the heavenly mediation of the ven- 
erable martyrs Orthodoxy managed to survive in 
those coastlands, and today it flourishes there as 
the dominant religion. 

For as long as anyone can remember, the 
Island of Prevlaka has been called the “Isle of 
Flowers”. This was not because of any particu- 
lar abundance of flowers there; for indeed, none 
of the islands of those parts lack an abundance 
of colorful blossoms. Rather the name is derived 
from the unusual sweet fragrance that pervades 
the atmosphere there — the fragrance of holiness, 
the odor of sanctity. 

In 1957, during an archaeological excavation 
of the monastery ruins, the mass grave of many of 
the martyrs was exposed, only to be covered over 
when the excavation was concluded, since the 
Communist government intended to build (and 
shortly after did build) a resort on the property for 
the enjoyment of loyal Party members. In 1994, 
the site having been returned to the Church, the 
grave of the martyrs was again uncovered, releas- 
ing a wave of sweet fragrance. In 1996, the deci- 
sion was made by the Church of Serbia to rebuild 
the monastery on its ruined foundations; and after 
the celebration of the patronal feast of the Mon- 
astery of the Holy Archangels, another portion 
of the sacred relics, undisturbed from the time of 
their burial more than half a millennium before, 
was unearthed from the hallowed ground around 
the demolished monastery’s Church of the Holy 
Trinity. The numerous human bones, discov- 
ered by the workmen as they were excavating the 
church's foundation, were the color of new wax 
and exuded an unearthly fragrance detectable at 


great distances. Hieromonk Hilarion (Djuric), 
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who was appointed superior of the restored mon- 
astery, collected these bones and reverently washed 
them with wine, as is the custom; yet this not only 
did not diminish the sweet fragrance, but actu- 
ally intensified it. While they were kept in the ab- 
bot's cell, the relics also began to exude a fragrant 
myrrh. This miracle increased to such an extent 
that His Eminence, Metropolitan Amphilochius 
of Montenegro and the Littoral was informed. He 
quickly traveled to the monastery to observe the 
wondrous phenomenon first hand, and as he held 
one of the bones, myrrh streamed forth from it in 
such a quantity that his hands were soaked with it 
as it flowed forth, to such an extent that all who 
witnessed it were amazed. Thereafter, the myrrh 


continued to flow forth like heavenly dew, and is 
now collected and preserved, to be given later to 
faithful pilgrims in clean cotton cloths, as a spe- 
cial blessing. From that day until the present, the 
miracles of faith, healing, and repentance that are 
associated with the sacred relics have been beyond 
count. Truly wondrous is God in His saints! 

‘The holy relics of the majority of the martyrs 
remain in the sacred ground. Some were buried 
hastily, wherever the martyrs fell around the des- 
ecrated church, and have yet to be discovered. 
When a proper shrine is prepared in the rebuilt 
church, the relics will be reverently transferred to 
it — a witness to the triumph of Orthodoxy, the 
One Holy Church of Christ. 


O Venerable Martyrs of Prevlaka, pray to God in our behalf! 
Cover after an icon created at the Convent of St. Elizabeth, Etna CA 
A portion of the relics of the martyrs is enshrined at the altar of The Brotherhood of St. Edward, 
Brookwood, Surrey, England. 


COMMEMORATION OF THE VENERABLE MARTYRS OF PREVLAKA, 
Poisoned by the Latins on the Feast Day of Their Monastery in the Year 1452 


THE 10™ DAY OF THE MONTH OF MAY 
COMMEMORATED ON THIS DATE THROUGHOUT THE CHURCH OF SERBIA 


AT GREAT VESPERS 
After the Introductory Psalm, we chant “Blessed is the 
man...”, the first antiphon 


On “Lord, I have cried...”, 8 stichera: 3 from the 
Pentecostarion, and 5 of the venerable martyrs, in 
Tone VIIL, Spec. Mel. “Thy martyrs, O Lord...” — 

Thy martyrs of Prevlaka, O Lord, celebrating 
the feast of Thine archangel, were slain by the 
malice of the enemy, their souls taking wing to the 
heavenly mansions, where they join chorus with 
the supreme commander of ‘Thy hosts. By their 
supplications save Thou our souls. Twice 

Mindful of the words of the Psalmist, that Thou 
art wondrous in Thy saints, O God, the venerable 
martyrs paid reverent homage to their protector on 
high; and as they gave thanks unto Thee, the enemy 
of salvation slew them most wickedly, wherefore 
they abide in paradise. Twice 


O the glorious miracle! O the wonder past 
understanding! Though buried in the ground for 
so many centuries the sacred relics of the martyrs 
have been revealed unto us, and they astonish all 
with the sweetness of their fragrance, wherewith 
they perfume those who piously honor them. 


Glory...: Idiomelon, in Tone V— 

Full of piety, Reuben the abbot and his monks 
kept the feast of their monastery most solemnly, 
inviting many to share in their spiritual joy and to 
partake of the bounty wherewith Christ God had 
blessed them; but an evil man envenomed their food 
with poison, imitating Satan, who brought death 
to our race. Yet bewail not the sufferings of the 
martyrs, O ye faithful, for instead of earthly food 
they now partake of joy with the saints on high, and 
look down with compassion upon all who honor 
them and celebrate their sacred memory with love. 


= 5 — 


Now & ever..., from the Pentecostarion. 


Entrance. Prokimenon of the day. Three Readings: 
READING FROM THE WISDOM OF SOLOMON 

‘The souls of the righteous are in the hand of God, 
and there shall no torment touch them. In the 
sight of the unwise they seemed to die: and their 
departure is taken for misery, and their going 
from us to be utter destruction: but they are in 
peace. For though they be punished in the sight 
of men, yet is their hope full of immortality. And 
having been a little chastised, they shall be greatly 
rewarded: for God proved them, and found them 
worthy for Himself. As gold in the furnace hath He 
tried them and received them as a burnt offering. 
And in the time of their visitation they shall shine, 
and run to and fro like sparks among the stubble. 
‘They shall judge the nations, and have dominion 
over the people, and their Lord shall reign forever. 
They who put their trust in Him shall understand 
the truth: and such as be faithful in love shall abide 
with Him: for grace and mercy is to His saints, and 
He hath care for His elect. 


READING FROM THE WISDOM OF SOLOMON 
The righteous live for evermore; their reward also 
is with the Lord, and the care of them is with the 
Most High. Therefore shall they receive a glorious 
kingdom, and a beautiful crown from the Lord’s 
hand: for with His right hand shall He cover them, 
and with His arm shall He protect them. He shall 
take to Him His jealousy for complete armor, and 
make the creature His weapon for the revenge of 
His enemies. He shall put on righteousness as a 
breastplate, and true judgment for an invincible 
shield. His severe wrath shall He sharpen for a 
sword, and the world shall fight with Him against 
the unwise. Then shall the right-aiming thunder- 
bolts go abroad; and from the clouds, as from a well 
drawn bow, shall they be cast as out of a stone bow, 
and the water of the sea shall rage against them, and 
the floods shall cruelly drown them. Yea, a mighty 
wind shall stand up against them, and like a storm 
shall blow them away: thus iniquity shall lay waste 
the whole earth, and ill dealing shall overthrow 
the thrones of the mighty. Hear, therefore, O ye 
kings, and understand; learn, ye who be judges of 


the ends of the earth. Give ear, ye who rule the 
people, and glory in the multitude of nations. For 
power is given you by the Lord, and sovereignty 
from the Most High. 


READING FROM THE WISDOM OF SOLOMON 
Though the righteous be prevented with death, 
yet shall he be in rest. For honorable age is not 
that which standeth in length of time, nor that is 
measured by number of years. But wisdom is the 
gray hair unto men, and an unspotted life is old 
age. He pleased God, and was beloved of Him: so 
that living among sinners he was translated. Yea, 
speedily was he taken away, lest that wickedness 
should alter his understanding, or deceit beguile 
his soul. For the bewitching of naughtiness doth 
obscure things that are honest; and the wander- 
ing of concupiscence doth undermine the simple 
mind. He, being made perfect in a short time, 
fulfilled a long time: for his soul pleased the Lord; 
therefore hasted He to take him away from among 
the wicked. This the people saw, and understood 
not, neither laid they up this in their minds: that 
His grace and mercy is with His saints, and that 
He hath respect unto His chosen. 


At Litia, the sticheron of the temple; and this sticheron 
of the venerable martyrs, idiomelon, in Tone I — 
Cruel were the sufferings of the martyrs of the 
Lord, which the enemies of Orthodoxy inflicted 
upon them without remorse; but most glorious is 
the bliss which their sufferings obtained for them, 
and great is the boldness they have gained before the 
throne of the Trinity, wherewith they unceasingly 
make supplication for us who beseech their aid. 


Glory..., idiomelon, in Tone II — 

Like trees planted by streams of water were ye, 
O venerable fathers, for ye meditated upon the law 
of the Lord day and night; wherefore ye brought 
forth the fruit of martyrdom in due season, filling 
the faithful with awe at your sufferings. As ye have 
acquired great boldness before God, the Judge of 
your contest, beg Him to cleanse us of our grievous 
transgressions and sins, and to deal with us accord- 
ing to His great mercy. 


a ee 


Now & ever... from the Pentecostarion. 


Aposticha stichera, in Tone I: Spec. Mel.: “O all- 
praised martyrs ...” — 

O venerable martyrs, the earth did not conceal 
you, but heaven hath received you, throwing wide 
the gates to paradise; and having entered therein, 
ye rejoice now with the saints and angels of God, 
with whom ye entreat Christ God to grant the 
world great mercy. 

Stichos: Precious in the sight of the Lord is the 
death of His saints. 

O all-praised martyrs of Prevlaka, ye are the 
adornment of Montenegro, the boast of the Serbian 
people, and the glory of all the Orthodox. For like 
the martyrs of old ye laid down your life for Christ, 
Who hath bestowed upon you life everlasting in 
the heavens. 

Stichos: Blessed is the man that feareth the 
Lord; in His commandments shall he greatly de- 
light. 

O steadfast monks and martyrs, ye disdained 
the worldly machinations of the impious Vene- 
tians, paying no heed to their enmity: wherefore, 
they were consumed with rage, and like venomous 
adders poisoned you; but like pure turtledoves ye 
escaped their snares. 


Glory...: Idiomelon, in Tone II — 

O venerable fathers, having scaled the ladder 
of the virtues by your ascetic toils and rendered 
the body subject to the spirit through abstinence, 
ye preserved the pristine beauty of your souls and 
strengthened your heart in the love of the Lord, 
Who hath bestowed upon you twofold crowns for 
your ascetic struggles and martyrdom. Him do ye 
earnestly beseech, that we be saved. 


Now & ever..., from the Pentecostarion. 


Afier the Blessing of the Loaves, we chant the troparion 
of the martyrs, in Tone VIII — 

O ye Orthodox confessors, holy hieromartyrs 
Reuben, Maximus, Basil, Michael and Demetrius, 
with all the martyred monks of Prevlaka, ye workers 


of wonders, sweet fragrance of the lilies of heaven, 
pure oil of the olive-tree planted in eternity by the 
hand of God: Entreat the Lord that He save us and 
pardon our sins. Twice 


And “Virgin Theotokos, rejoice!...”, once. 


AT MATINS 
At “God is the Lord...”, the troparion from the 
Pentecostarion, twice; Glory..., that of the venerable 
martyrs; Now & ever..., troparion from the Pente- 
costarion, once, 


After the first chanting of the Psalter, this sessional 
hymn, in Tone IV: Spec. Mel.: “Go thou quickly 
before...” — 

On earth ye had no continuing city, O fathers; 
thus, as sojourners in the world ye diligently sought 
the heavenly city that is to come. And poisoned 
for the sake of the Orthodox Faith, ye imitated 
with your bodies the sufferings of Christ, and were 
wickedly slain by cruel heretics: wherefore, ye now 
abide in paradise. Twice 


Glory..., Now & ever...: Sessional hymn from the 


Pentecostarion. 


After the second chanting of the Psalter, this sessional 
hymn, in Tone VIII: Spec. Mel.: “That which was 
mystically ordained...” — 

Pondering your valiant struggles, O God- 
pleasing ascetics, wherein ye set at naught the fiery 
assaults of the passions and put down the uprisings 
of the flesh, we are likewise in awe of your glorious 
martyrdom; for, poisoned at the hands of heretics, 
as victims of their envy and malice ye were as lambs 
slain by ravaging wolves, becoming living and holy 
sacrifices for the Lord. Twice 


Glory..., Now & ever...: Sessional hymn from the 


Pentecostarion. 


After the Polyeleos, this magnification — 

We bless you, O venerable martyrs, and we 
honor your holy memory, O instructors of monks 
and conversers with the angels. 


With patience I waited patiently for the Lord, 
and He was attentive unto me, and He hear- 


kened unto my supplication. [Ps. 395 2] 
He set my feet upon a rock, and He ordered 
my steps aright. [Ps. 39: 3] 


Lo, I have fled afar off and have dwelt in the 


wilderness. [Ps. 54: 8] 
I am become like a pelican of the wilderness. 
[Ps. 101: 7] 


I have watched, and am like a sparrow that 
sitteth alone upon the housetop. [Ps. 101: 8] 
My knees are grown weak through fasting. 
[Ps. 108: 24] 
And my flesh is changed for want of oil. 
[Ps. 108: 24] 
[Ps. 6: 4] 


For many dogs have encircled me, the congre- 


With tears will I water my couch. 


gation of evil doers hath surrounded me. 
[Ps. 21: 17] 
They have bent their bow, a bitter thing. 
[Ps. 63: 4] 
That they may shoot in secret at the blameless 
man. [Ps. 63: 4] 
I beheld the Lord ever before me, for He is at 
my right hand, that I may not be shaken. 
[Ps. 15: 8] 
All the nations compassed me round about, and 
by the name of the Lord I warded them off. 
[Ps. 117: 10] 
Blessed be the Lord Who hath not given us to 
be a prey to their teeth. [Ps. 123: 6] 
Let all Thy works, O Lord, give praise to 
Thee. [Ps. 144: 10] 
And let the righteous ones bless Thee. 
[Ps. 144: 10] 
Know also that the Lord hath made wondrous 
His righteous one. [Ps. 4: 4] 
He hath labored forever, and shall live to the 


end. [Ps. 48: 9-10] 
The Lord preserveth the souls of His saints. 
[Ps 96: 10) 


The saints shall boast in glory and shall rejoice 
upon their beds. [Ps. 149: 5] 
Precious in the sight of the Lord is the death of 
His saints. [Ps. 115: 6] 


B Chant unto the Lord, O ye saints of His, 
and give thanks at the remembrance of His 
holiness. [Ps. 29: 5] 

Glory..., Now & ever... 

Alleluia, Alleluia, Alleluia, glory to Thee, O God. 


Thrice 


After the Polyeleos, this sessional hymn, in Tone IV: 
Spec. Mel.: “Joseph marveled...” — 

O venerable martyrs, we, the faithful, marvel at 
your unbearable torments, through which ye have 
attained heavenly rewards from the hand of Christ, 
the Judge of your contest. Wherefore, moved now 
by piety, we cry out to you in gladness: O holy 
martyrs of the Lord, protect the Orthodox from 
the hatred of the enemies of our Faith, and pray 
that we be saved! Twice 


Glory..., Now & ever...: Sessional hymn from the 


Pentecostarion. 
Song of Ascents, the first antiphon of Tone IV 


Prokimenon, in Tone IV — 

Precious in the sight of the Lord is the death of 
His saints. 

Stichos: What shall I render unto the Lord for all 
that He hath rendered unto me? 


“Let every breath praise the Lord.” 


GOSPEL ACCORDING TO JOHN, §52 
The Lord said to His disciples: “These things I com- 
mand you, that ye love one another. If the world 
hate you, ye know that it hated Me before it hated 
you. If ye were of the world, the world would love 
his own: but because ye are not of the world, but 
I have chosen you out of the world, therefore the 
world hateth you. Remember the word that I said 
unto you: The servant is not greater than his lord. 
If they have persecuted Me, they will also persecute 
you; if they have kept My saying, they will keep 
yours also. But all these things will they do unto 
you for My name’s sake, because they know not 
Him Who sent Me. IfI had not come and spoken 
unto them, they had not had sin: but now they have 
no cloak for their sin. He who hateth Me hateth 
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My Father also. If [had not done among them the 
works which none other man did, they had not had 
sin: but now have they both seen and hated both 
Me and My Father. But this cometh to pass, that 
the word might be fulfilled that is written in their 
law: They hated Me without a cause. But when 
the Comforter is come, Whom I will send unto 
you from the Father, even the Spirit of truth, Who 
proceedeth from the Father, He shall testify of Me: 
and ye also shall bear witness, because ye have been 
with Me from the beginning. These things have I 
spoken unto you, that ye should not be offended. 
They shall put you out of the synagogues: yea, the 
time cometh, that whosoever killeth you will think 
that he doeth God service.” 


Afier Psalm 50, this sticheron, in Tone VI — 

O venerable martyrs of Prevlaka, whose souls 
are radiantly illumined with the shining splendors 
of grace, ye adorn your land with your virtues, hav- 
ing laid up Christ in your hearts; and ye stand now 
before Him, the never-setting Sun of righteousness, 
arrayed in the ineffable beauties of martyrdom. 


Canon from the Pentecostarion, with 6 troparia, in- 
cluding the irmos, and that of the venerable martyrs, 
with 8 troparia, the acrostic whereof is “Intercede for 
your children, O martyrs”, in Tone IV — 
Ove I 

Irmos: There is none like unto Thee, O all-glorious 
Lord; for with Thy mighty hand Thou didst deliver 
the people whom Thou hadst acquired, O Thou 
Who lovest mankind. 

In hymns and spiritual songs let us glorify the 
wondrous martyrs, who were delivered from their 
sufferings by the mighty hand of Him Who loveth 
mankind. 

Now let us lift up our voices, chanting psalms 
in honor of the venerable martyrs of Prevlaka, for 
they deliver us from trials and temptations by their 
supplications. 

Truly art thou named the Isle of Flowers, O 
blessed Prevlaka, for thy precincts are ever redolent 
of the grace-filled fragrance that floweth from the 
relics of thy martyrs. 

Theotokion: Every woman born on earth dost 
thou surpass in glory and holiness, O Mistress, for 


ineffably thou gavest birth in the flesh unto God 
the Word, Who loveth mankind. 


Ope III 
Irmos: Thy Church rejoiceth in Thee, O Christ, 
crying aloud: Thou art my strength, O Lord, my 
refuge and my confirmation! 

Rejoice, O ye Orthodox, and with the vener- 
able martyrs cry aloud: Thou art our strength, O 
Lord, our refuge and confirmation! 

Come, O ye faithful, and confessing Christ 
like the martyrs, cry: Thou art the strength and 
confirmation of Thy martyrs, O Lord! 

Every mouth is filled with praise for the strug- 
gles and sufferings of the martyred monks, who are 
the refuge and confirmation of the pious. 

Theotokion: Delivered from perils of body 
and temptations of soul by thine intercession, O 


Mother of Christ God, we praise thee. 


Kontakion & ikos from the Pentecostarion. 


Sessional hymn, in Tone IV : Spec. Mel.: “O Thou 
Who of Thine own will wast lifted up...” — 

Embracing the ascetic life, ye spurned the cor- 
ruption of the world, disdaining earthly beauties 
and carnal pleasures; wherefore, Christ gave you 
strength to endure suffering, and hath set you in 
the company of those who valiantly bore witness 
to Him. Pray ye unceasingly that your servants be 
saved. Twice 


Glory..., Now & ever...: Sessional hymn from the 


Pentecostarion. 


Ove IV 
Irmos: Thy virtue hath covered the heavens, and 
the earth hath been filled with Thy glory, O Christ. 
Wherefore, we cry out with faith: Glory to Thy 
power, O Lord! 

Even though ye died for Christ on earth, O 
martyrs, yet doth your glory shine forth upon us 
from the heavens; and we cry unto God: Glory to 
‘Thy power, O Lord! 

Filled with divine grace by your mighty vic- 
tory over sin and error, O venerable martyrs, in 
the heavens ye now chant with one voice: Glory 


to Thy power, O Lord! 


_——: 


O the torments and pangs ye endured for the 
sake of Christ your Master, O holy ones! Where- 
fore, ye teach us ever to cry with faith: Glory to 
Thy power, O Lord! 

Theotokion: Replete with every virtue, O The- 
otokos, thou standest in glory at the throne of the 
Holy Trinity, crying out without ceasing: Glory to 
Thy power, O Lord! 


ODE V 
Irmos: O radiant children of the Church, receive ye 
the fiery dew of the Spirit, the delivering cleansing 
of sins; for now from Sion hath gone forth the law, 
the grace of the Spirit in tongues of fire. 

Ye faithful children of the Orthodox Church, 
who, following the Gospel, worship the Spirit Who 
proceedeth from the Father, celebrate with joy the 
holy memory of the glorious martyrs of Prevlaka! 

O the divine radiance which the venerable 
martyrs have received for their sufferings; for they 
have gone up unto Sion on high, whence they send 
down the dew of grace upon those who hymn them. 

Upon us who keep your memorial send down 
the cleansing of our sins and deliverance from 
temptations, O valiant martyrs of the Lord, and by 
your entreaties fill us with zeal for the Spirit of God. 

Theotokion: Radiant with effulgent grace, the 
all-immaculate Virgin entreateth her Son to burn 
away the dross of our sins in the fire of the Spirit 
and to deliver us from the everlasting fire of dread 
Gehenna. 


ObE VI 
Irmos: \ have come unto the depths of the sea, and 
the tempest of my many sins hath engulfed me; but, 
as God, lead up my life from the abyss, O greatly 
Merciful One. 

Carried down into the depths of the sea of 
damnation are we by the burden of our manifold 
sins, O martyrs; but lead up our life from that dread 
abyss by your mediation. 

Heaving billows of life’s trials beset us on every 
side, and our sins assail us like the billows of the 
sea; but save us by your prayers lest we drown in 
the abyss, O martyrs. 

In the midst of the surging waves of transgres- 
sions we are in peril of damnation, O venerable 


ones; but by your mediation deliver those over- 
whelmed by depravity. 

Theotokion: Lead up our lives from the abyss of 
sin, O all-blessed Mother of loving-kindness, lest 
we drown in the depths of iniquity wherein our 
lusts and passions engulf us. 


Kontakion, in Tone VII — 

O holy martyrs and hieromartyrs of Prevlaka, 
who were poisoned by the Latins on the feast of 
your church: in soul ye have soared aloft to heaven 
like radiant doves, have embraced God with all your 
being, and pour forth the fullness of your love upon 
us. As once ye confessed the Faith on earth, so do 
ye now behold the heavenly garden that is above 
the earth, full of the beauty of myrrh. 

Lkos: Full of the Spirit of God, Who proceedeth 
from the Father alone, as saith the Gospel, ye were 
lambs of the noetic flock of Christ, the Good Shep- 
herd, and ye hearkened to His voice and willingly 
followed Him, for His sake enduring all manner 
of pangs and a violent death; wherefore, ye now 
graze upon the verdure of immortality in paradise 
and behold the heavenly garden, which is full of 
the beauty of myrrh. 


Ope VII 
Irmos: O God of our fathers, let us not be put to 
shame, but grant that we may cry out to Thee with 
boldness: Blessed art Thou, O God of our fathers! 

Dying, ye shamed the plots of the ungodly, O 
venerable martyrs; and by your struggles ye teach 
us to cry: Blessed art Thou, O God of our fathers! 

Right boldly make entreaty for those who beg 
your aid, O martyrs, asking Christ to have pity on 
us who cry: Blessed art Thou, O God of our fathers! 

Every Orthodox Christian holdeth in reverence 
the Abbot Reuben and those who cried out with 
him as they died: Blessed art Thou, O God of our 
fathers! 

Theotokion: Now set we our hope of salvation 
on thee, O all-holy protectress unashamed, who 
in mediation criest out: Blessed art Thou, O God 
of our fathers! 


Ope VIII 
Irmos: Christ the King did the captive children 


2, HQ) 


confess, proclaiming with a loud voice in the fur- 
nace: All ye works of the Lord, hymn and exalt Him 
supremely for all ages! 

O the steadfast faith of the martyred priests 
Maximus and Basil, who confessed their Lord, 
crying: Ye works of the Lord, hymn and exalt Him 
supremely for all ages! 

Monks were ye of great virtue, O hieromartyrs 
Michael and Demetrius, who amid the furnace of 
suffering cried: Ye works, hymn and exalt the Lord 
supremely for all ages! 

All the venerable martyrs of Prevlaka wor- 
shipped the Holy Trinity with one heart and one 
voice, crying out: Ye works, hymn and exalt the 
Lord supremely for all ages! 

Theotokion: Redeemed by the sacrifice of Christ 
the King, we give thanks to Him for thee, O Lady, 
crying: All ye works of the Lord, hymn and exalt 
Him supremely for all ages! 


Ope IX 
Irmos: We all magnify Thy love for mankind, O 
Christ our Savior, Thou glory of Thy servants and 
crown of the faithful, Who hast magnified the 
memory of her who gave Thee birth. 

The glory of Thy servants filleth us with heav- 
enly light, O Christ our Savior, and we magnify 
their memory, for they confessed Thee in spirit and 
in truth as they were treacherously slain. 

Ye pious Christians, exalt the Savior and Re- 
deemer with true worship, and glorify the martyred 
monks of Prevlaka whom He hath glorified, cel- 
ebrating their memorial with gladness. 

Rescued are we from the snares of the evil one 
by the grace that dwelleth in the martyrs; for they 
received from the Lord the crown of victory for 
their triumph over sin and error. 

Theotokion: Save thy faithful servants, O Queen 
of all, glory of angels and men; for Christ God, 
Whom thou didst bear, hath given thee power to 
intercede for those who magnify thy memory. 


Exapostilarion: Spec. Mel.: “As the disciples 
watched...” — 

As the heretics watched, ye were borne aloft in 
soul, and ye stand now boldly before God; for His 
angels cried out in welcome: “Lift up your gates! 


Lift them up; for the servants of the King now enter 
into His joy!” Twice 


Glory..., Now & ever...: Exapostilarion from the 
Pentecostarion. 


On the Praises, 6 sitchera: 3 from the Pentecostarion, 
and 3 of the venerable martyrs,, in Tone VIII: Spec. 
Mel.: “What shall we call you...” — 

What shall we call you, O martyrs? Cheru- 
bim, for Christ rested upon you. Seraphim, for 
ye praised Him without ceasing. Angels, for as 
monks ye mortified your flesh. Powers, for ye work 
miracles. Many are your names and great your gifts. 
Pray that our souls be saved. 

What shall we call you, O holy ones? Treaders 
upon serpents and scorpions; for, suffering, ye cast 
down the enemy, who though he slew your bodies 
had no power to slay your souls; wherefore by your 
confession ye set his enmity at naught, worshipping 
Christ in Orthodox manner. 

What shall we call you, O ascetics of God? 
Good and faithful servants of your Lord; for ye did 
not hide the talant of Orthodoxy in the ground, 
but, having increased it by your struggles and 
pangs, presented it to your Master at your martyr- 
dom and have entered into His kingdom. 


Glory...: Idiomelon, in the same tone — 

With myrrh, as with sweet spices, hath your 
grave been perfumed, O venerable martyrs, and 
your earthly garments are redolent thereof; for 
the fragrance of your holiness filleth your sacred 
monastery, bearing witness to the faithful that your 
confession and struggle were well-pleasing to God, 
Who worketh signs and wonders as a testimony to 
His Truth. Wherefore, as Solomon saith, He crieth 
out to you: “I have risen up to open unto you, My 
beloved ones, and My hands drip with myrrh, and 
My fingers with sweet fragrance.” Wherefore, ye 
manifestly share in this, His great favor. Pray ye 
that our souls be saved. 


Now & ever..., from the Pentecostarion. 


Great Doxology. Troparia. Litanies. Dismissal. 


First Hour. 


AT LITURGY 


On the Beatitudes, 8 troparia: 4 from the appointed 
ode of the canon from the Pentecostarion, and 4 from 
Ode VI of the canon of the venerable martyrs. 


Prokimenon from the Pentecostarion, and that of the 

venerable martyrs, in Tone VII — 

‘Thy saints shall boast in glory, and they shall rejoice 
upon their beds. 


EPISTLE TO THE Romans, §99 
Brethren: We know that all things work together 
for good to those who love God, to those who are 
the called according to His purpose. For whom 
he did foreknow, he also did predestinate to be 
conformed to the image of His Son, that He might 
be the firstborn among many brethren. Moreover 
whom He did predestinate, those He also called: 
and whom He called, those He also justified: and 
whom he justified, those he also glorified. What 
shall we then say to these things? If God be for us, 
who can be against us? He Who spared not His own 
Son, but delivered Him up for us all, how shall He 
not with Him also freely give us all things? Who 
shall lay any thing to the charge of God’s elect? It is 
God Who justifieth. Who is he who condemneth? 
It is Christ Who died, yea rather, Who is risen 
again, Who is even at the right hand of God, Who 
also maketh intercession for us. Who shall separate 
us from the love of Christ? Shall tribulation, or 
distress, or persecution, or famine, or nakedness, 
or peril, or sword? As it is written, For Thy sake 
we are killed all the day long; we are accounted as 
sheep for the slaughter. Nay, in all these things 
we are more than conquerors through Him Who 
loved us. For I am persuaded, that neither death, 


nor life, nor angels, nor principalities, nor powers, 
nor things present, nor things to come, nor height, 
nor depth, nor any other creature, shall be able to 
separate us from the love of God, which is in Christ 
Jesus our Lord. 


Alleluia from the Pentecostarion, and that of the 

venerable martyrs, in Tone VI — 

Stichos: Blessed is the man that feareth the Lord; 
in His commandments shall he greatly delight. 


GOSPEL ACCORDING TO MATTHEW, §37 

The Lord said to His disciples: “When they perse- 
cute you in this city, flee ye into another: for verily 
I say unto you, Ye shall not have gone over the 
cities of Israel, till the Son of man be come. The 
disciple is not above his master, nor the servant 
above his lord. It is enough for the disciple that he 
be as his master, and the servant as his lord. If they 
have called the master of the house Beelzebub, how 
much mote shall they call them of his household? 
Fear them not therefore: for there is nothing cov- 
ered, that shall not be revealed; and hid, that shall 
not be known. What I tell you in darkness, that 
speak ye in light: and what ye hear in the ear, that 
preach ye upon the housetops. And fear not those 
who kill the body, but are not able to kill the soul: 
but rather fear him who is able to destroy both soul 
and body in hell. Are not two sparrows sold for 
a farthing? and one of them shall not fall on the 
ground without your Father. But the very hairs of 
your head are all numbered. Fear ye not therefore: 
ye are of more value than many sparrows.” 


Communion verse from the Pentecostarion, and that 
of the venerable martyrs — 
Rejoice in the Lord, O ye righteous; praise is meet 


for the upright. 


Service composed by and ©2015 by Reader Isaac Lambertsen. All rights reserved. 


When the spirit is aroused by zeal we should take great care that the same anger which is used in the 


service of virtue does not come to dominate the mind, nor rule it as mistress, but like a handmaid ever 


at hand to render service, let it never depart from its place behind reason. 


— St. Gregory the Great ({604AD) 


INTERPRETATION OF THE SECOND EPISTLE OF THE HOLY APOSTLE JOHN 
BY BLESSED THEOPHYLACTUS THE BULGARIAN 


CONTENT OF THE SECOND EPISTLE OF THE HOLY 
APOSTLE JOHN 


‘The apostle is writing this epistle as an elder, to an 
elect lady and her children. The occasion for this 
epistle is the following: The apostle saw that the 
children of this lady were living a good life in the 
Faith, while many charlatans were going about, 
saying that Christ has never come in the flesh. 
For this reason, the apostle is writing the present 
epistle. In it, he first of all praises the children of 
that lady for comporting themselves well; then he 
teaches that the mystery of our Faith is not some- 
thing new; again he urges them to love and to re- 
main in the doctrine they have been given; and 
finally, he teaches that whoever says that Christ 
has not come in the flesh is antichrist, and he or- 
ders that no one receive such people into his home 
or speak to them in greeting; he then concludes 
his epistle. 


‘THE VERSES OF THE SECOND EPISTLE 
OF THE Hoty APOSTLE JOHN 


After an introduction, the apostle speaks of the 
upright life in love for God, with the immutable 
preservation of pious faith; and he also says that 
one must not receive a heretic into one’s home or 
even greet him, lest one commit a sin. He prom- 
ises to visit in person, in the hope of being of use. 


1. The elder unto the elect lady and her children, 
whom I love in the truth; and not I only, but also 
all they that have known the truth; There are some 
who have thought that the present epistle, like the 
one that follows it, was not written by John the 
Beloved (the disciple of the Lord), but by another 
person of the same name. This is so because in both 
these epistles the author calls himself a presbyter 
[priest], and in the first he is writing to a certain 
lady, and in the second to another person, Gaius 
— neither being properly called a general epistle. 
Moreover, the beginning of this epistle is not like 


that of the first epistle, for he began that epistle in 
another way. To this we say the following: In the 
First Epistle he did not use a beginning such as 
he did here because he wrote it not to a particular 
person or to a Church in a particular place (as did 
the blessed Peter, indicating definitely that he was 
writing to the Jews of the diaspora, or as did the 
divine James before him), but addressed what he 
had to say to all the faithful in general, assembled 
or located in the diaspora, and this is why he omit- 
ted the beginning spoken of. Here he calls himself 
a presbyter, and not “an apostle, not a slave” of 
Jesus Christ, like the rest of the apostles. He does 
not call himself an apostle perhaps because he was 
not the first to preach the Gospel in Asia, follow- 
ing after Paul, and not by journeying as Paul did, 
but remaining there permanently. He does not 
call himself a slave of Jesus Christ because with 
his powerful love he hoped to be free of the fear 
of slavery. He only permits himself to call himself 
a presbyter [elder] either because he wrote these 
epistles at an advanced age, or because the title 
of presbyter indicated his episcopacy, since at that 
time the term presbyter was usually employed also 
for bishops. He writes to a faithful woman, and in 
this he in nowise lowers himself, because in Christ 
Jesus there is no distinction between the male and 
female gender (Gal. 3:28). He writes to a certain 
Gaius, following the example of the Apostle Paul, 
who writes to Titus, to Timothy and to a private 
person, Philemon. This is what I have to say of 
the beginning of this epistle. 

The authenticity of these epistles is revealed by 
the manner of expression and the subsequent flow 
of their words. For even here the author frequent- 
ly repeats his speech, saying one and the same 
thing of one and the same thing, with little occa- 
sion of this, so as to emphasize what he is saying. 
Two things does the apostle ask of this elect lady: 
firstly, that she walk in love, and secondly, that she 
turn away from heretics. He calls her elect either 
because of her name, or because of her love for 
virtue. He says that he loves her in truth, and not 


only her, but all who share her character, who have 
the truth established within themselves. This is 
the meaning of the words “which dwelleth in us” 
(v.2), ie. faith in Christ. He says that he loves 
her “in the truth’; for one may love insincerely, 
with one’s lips alone, for in his first epistle (3:18) 
he himself accused several of the faithful of be- 
ing hypocrites for doing so. Having said “which 
dwelleth in us,” he adds “and shall be with us for- 
ever.” To this he again adds that grace and mercy 
will be with us, showing what sort of good things 
grow from perfect love. To the words “from God 
the Father, and from the Lord Jesus Christ,” he 
adds “the Son of the Father”. For One only is God 
Who, in the personal sense, is the Father of the 
Son. For this reason Paul also says: “of Whom the 
whole Fatherhood in heaven and earth is named” 
(Eph. 3:15). “In truth and love.” These words 
lend authenticity to the speech and provide a hall- 
mark of the love of which he speaks. 


2. For the truth’s sake, which dwelleth in us, and 
shall be with us forever. 


3. Grace be with you, mercy, and peace from God, 
the Father, and from the Lord Jesus Christ, the 
Son of the Father, in truth and love. Le., peace 
which is true and firm, and not in appearance 
only. 


4. I rejoiced greatly that I found of thy children 
walking in truth, as we have received a command- 
ment from the Father. And now I beseech thee, 
lady, not as though I wrote a new commandment 
unto thee, but that which we had from the begin- 
ning, that we love one another. 


6. And this is love, that we walk after His com- 
mandments... Truly it is an extremely joyful 
thing to find a man running the race of faith in 
Christ and His commandments without stum- 
bling. What commandment is this? That of 
which Christ says in the Gospel: “If a man love 
Me, He will keep My words” (Jn. 14: 23). The 
Father referred to here is Christ, for He is the Fa- 
ther of those sons who have been given to Him by 
the Father in His economy, as it is said: “Behold, 


T and the children God hath given Me” (Is. 8:18). 
Note here also the authenticity of the present epis- 
tle. In this case it is in accordance with what was 
said in the first epistle (5:2-3): we know that he 
who loves God keeps His commandments. For 
to act in accordance with the commandments is 
the same thing as to keep them. ‘The virtues are 
active, and they come into being when they are 
perfected. Thus, he who has ceased to walk in the 
virtues does not keep them. “Those who walk” 
is said with the purpose of pointing out success. 
For the more one acts in virtue, the further one 
advances, the greater one acquires the habit of do- 
ing what is good. ‘This is why, I think, this is said: 
“which things the angels desire to look into” (I 
Pet. 1:12). For the good things given to us by the 
Word Who became man are so great that even the 
angels desire to understand them if only a little. 
For thus must we understand “to look into”. Ev- 
eryone who is of goodly mind desires that which 
does not cease, but which continues forever. And 
just as it is impossible to grasp wholly that which 
is inexhaustible, so is it desirable, at least as far as 
possible, to become a participant therein. “Not as 
though I wrote a new commandment unto thee.” 
And this also is in accordance with what is said in 
the first epistle (2:7). And he adds the require- 
ment of the commandment: “That we love one 
another.” And he explains of love that its essence 
consists in walking in accordance with it, and the 
commandment concerning it is a commandment 
from the beginning, and is given you for no other 
reason than that you act according to it. 


This is the commandment, that, as ye have heard 
from the beginning, ye should walk in it. 


7. For many deceivers are entered into the world, 
who confess not that Jesus Christ will come in the 
flesh. He continually speaks of one and the same 
thing. By the commandment of love he urges all 
to unity, so that they not go over to the deceivers 
who already walk in the world and reject the com- 
ing of Christ in the flesh. Speaking of that walk- 
ing according to the commandments which was 
given from the beginning, he points out that the 
opinion of erring heretics is something new, and 


a 


he urges the faithful to hold to that original com- 
mandment, and to be drawn away by the deceits 
of the heretics. For even Christ commanded His 
disciples concerning charlatans: “Many shall come 
in My name, saying: I am Christ, [and shall de- 
ceive many]; Go ye not, therefore, after them” (cf. 
Lk. 21:9). Thus He commands all who keep His 
commandments not to be deceived, but to con- 
sider as antichrist anyone who says this. “This,” 
he says, “is a deceiver and an antichrist.” From 
the words “who confess not that Christ will come” 
— and not “has come” — ”in the flesh”, it is ap- 
parent that there were some who rejected the sec- 
ond coming of Christ. And the Lord Himself, 
when He says that many will come in His name, 
is speaking not of His first coming, but of His 
second coming. Moreover, it is entirely correct 
that those who reject the second coming also do 
not recognize the first. For if the Lord has already 
come in the flesh and promised to come again, it 
is obvious that he who rejects the second coming 
does not acknowledge the first. He who believes 
that the Lord has come, will with faith accept also 
the promise of Him Who has come. And nothing 
hinders the one who rejects the promise from re- 
jecting also the first coming. I therefore propose, 
and the beloved disciple has expressed himself, 
“Who cometh”, and not “Who has come’, so that 
a single word may embrace those who reject both 
comings of the Lord. 


8. Look to yourselves, that we lose not those things 
which we have wrought, but that we receive a full 
reward. 


9. Whosoever transgresseth, and abideth not in 
the doctrine of Christ, hath not God. He com- 
mands those to whom he is writing to beware of 
those who reject both comings of the Lord. And 
he sets forth also the reasons — namely that, so 
that, joining to them, you not lose that which 
you have wrought, but receive full reward. An- 
other one of this type of person may perhaps say: 
If I do not believe in the coming of Christ in the 
flesh, but lead a life of good works, will I real- 
ly be unable to stand with the pious with these 
good works? Will I indeed be unable to receive 


the reward with them? The apostle counters such 
an objection in advance. He says: He who rejects 
the coming of Christ in the flesh is empty and 
cannot think to receive full reward for his works, 
such as is offered to those who truly believe, nor 
to consider himself among those who are really pi- 
ous. On the contrary, everyone who violates His, 
i.e. Christ’s, commandment, and does not abide 
in His doctrine, does not have God. For if he 
looks with scorn upon Him Who came to teach 
men the perfect knowledge of God, how can he 
still be pious, when he disdains the very Teacher 
of divine things? Nay, such a man is an atheist; 
just as one who is firm in the teaching of Christ 
is godly and God-fearing, and has within himself 
all the fullness of the Divinity — i.e. the Father, 
the Son and the Holy Spirit. For Christ teaches of 
the Father when He says: “All things that the Fa- 
ther hath are Mine” (Jn. 16:15); in many passages 
He teaches of Himself and of the Father, that the 
Father is one and the Son is another; He teaches 
of the Spirit when He says: “the Holy Spirit, Who 
proceedeth from the Father” (Jn. 15:26); and even 
more clearly, when He says: “baptizing them in 
the name of the Father, and of the Son, and of the 
Holy Spirit” (Mt. 28: 19). If the disciple of the 
Lord has spoken here only of the Father and the 
Son, and has remained silent concerning the Holy 
Spirit, one need not be in the least tempted by 
this. For here it was appropriate to speak only of 
that — i.e., the Father and the Son. 


He that abideth in the doctrine of Christ, he hath 
both the Father and the Son. He abides in the 
doctrine of Christ, i.e. the Gospel doctrine, who 
thinks, teaches and acts in accordance with it, 
who with it conforms his whole life, inner and 
outward. And he who departs from it is godless. 
For just as he who lives exactly (according to this 
doctrine) assimilates himself unto God, like Abra- 
ham, who for this reason heard from Him: “I am 
thy God” (Gen. 17:1); so he who does not live ac- 
cording to the commandment of the Gospel lives 
without God, for he himself has withdrawn from 
God. But when he who alienates himself from the 
divine doctrine lives without God, he who abides 
in that doctrine has both the Father and the Son. 
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Of this the Son has said: “We will come unto 
him, and make Our abode with him” (Jn. 14:23). 
For through the keeping of the commandments 
he made himself a temple and dwelling-place of 
God, and God dwelt within him. The words 
“have God” are used in a twofold sense. It is said 
that all creatures have God, as the apostle Paul ex- 
pressed it: “In Him we live, and move, and have 
our being” (Acts 17:28). This is what is said with 
regard to existence. Again, when someone serves 
God by the virtues, it is said that he has God. In 
this sense God is called the God of Abraham, of 
Isaac and, in general, of the God-loving Jews. To 
what has been said now we must add: He who has 
the Son has also the Father. For “he who has seen 
the Son, as He Himself said, has seen the Father.” 
He said: “He that hath seen Me hath seen the Fa- 
ther.” And He said: “I am in the Father, and the 
Father in Me” (Jn. 14:9-10). For this reason, and 
hence, is the consubstantiality of the Father and 
the Son understood. And if anyone will say: In 
such a case he who receives the disciples also has 
the Father and the Son, because it is said: “He that 
receiveth you, receiveth Me” (Mt. 10: 40); let such 
a one know that he is speaking foolishly and lacks 
proper understanding. For this is said of doc- 
trine. He who voluntarily accepted the apostles 
and their teaching received with them as teachers 
the Father and the Son. In other words: he who 
abides in the doctrine has both the Father and the 
Son, because they preached this; therefore, he who 
has received them, the temples of God, by the very 
act of receiving them has the Son and the Father 
abiding in him. 


10. If there come any unto you, and bring not this 
doctrine, receive him not into your house, neither 


bid him Godspeed; 


11. for he that biddeth him Godspeed is partaker 
of his evil deeds. 


12. Having many things to write unto you, I 
would not write with paper and ink, but I trust 
to come unto you, and speak face to face, that 
our joy may be full. The apostle warns those to 
whom he is writing his epistle not only not to re- 
ceive under their roof one who comes to them not 
bearing this confession (doctrine of Christ), but 
not even to account them worthy of a greeting, 
because our greeting must be made only to those 
who share our ways and faith. For for whom must 
we entreat prosperity if not those who share our 
ways and faith? And if we greet the ungodly with 
what is appropriate only with regard to those who 
share our ways and faith, by this very act we show 
that we are in communion with them, and that 
they have already drawn us into their impiety. 
The reason why this epistle and the following one 
are set forth in brief is, the apostle proposes, that 
he hopes to come himself and during a personal 
meeting fulfill what was lacking. 


13. The children of thine elect sister greet thee. 
Amen. There are those who, on the basis of these 
words, would maintain that this epistle was writ- 
ten not to a woman, but to a Church. With one 
who thinks thus I will in no wise dispute. 


‘The End of the Second Epistle of the Apostle John 
Translated by and ©2015 Reader Isaac E. Lambertsen 


Do you fast? Give me proof of it by your works. If you see a poor man, take pity on him. 
If you see a friend being honored, do not envy him. Do not let only your mouth fast, but 
also the eye, and the ear, and the feet, and the hands, and all the members of our bodies. Let 
the hands fast, by being free of avarice. Let the feet fast, by ceasing to run after sin. Let 
the eyes fast, by disciplining them not to glare at that which is sinful...let the ear fast by not 
listening to evil talk and gossip...let the mouth fast from foul words and unjust criticism. For 
what good is it if we abstain from birds and fishes, but bite and devour our brothers? 


— St. John Chrysostom (+407AD) 
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For Thy sake we are slain all the day long; we are 
counted as sheep for the slaughter... Thou hast made 
us a reproach to our neighbors, and scorn and deri- 
sion to them that are round about us; All this hath 
come upon us; and we have not forgotten Thee, nor 
have we dealt unrighteously in Thy covenant... our 
soul hath been humbled down to the dust: our belly 
hath cleaved to the earth. (Ps. 43:23, 14, 18, 26) 


For Thou hast proved us, O God: and by fire hast 
Thou tried us even as silver is tried by fire. Thou hast 
brought us into the snare; Thou hast laid afflictions 
upon our back. Thou madest men to mount over our 
heads; we went through fire and water, and Thou 
didst bring us out into a refreshment. (Ps. 65:10-12) 


O Lord, Thou hast brought up my soul out of hades: 
Thou hast saved me from them that go down into 
the pit. Chant unto the Lord, O ye saints of His, 
and give thanks at the remembrance of His holiness. 
(Ps. 29:3—5) 


ABOUT THE LIFE OF THE NEw Martyrs OF BATAK 
As a basis and raw material for the present account, 
we have referred to Angel Goranov’s book The In- 
surrection and the Massacre in Batak (An Historical 
Outline), printed in Plovdiv in 1892 and reprinted 
by photo-offset jointly by the Society for Cultural 
Education under the title, “Revival of the town of 
Batak”, and the Publishing House of the Univer- 
sity of Sofia “St. Clement of Ochrid”, under the 
editorship of Professor Yanko Yanev (Sofia 1991). 
Our contribution to the text as presented has been 
limited to a mere stylistic and lexical refinement 
of the Bulgarian language of the author, which is 
abundant in archaisms, dialect words and phrases, 
and Turkish loan words, occasionally incompre- 
hensible to the non-specialist reader. Where it 
has been deemed necessary, we have revised the 
text and supplemented it with information from 
other 19" century sources, belonging to the pen 
of eyewitnesses or historians of the epoch of the 
blood-soaked events described. The date for eccle- 
siastical commemoration of the New Martyrs of 


Batak has been established on the basis of an ex- 
planatory note by Professor Yanko Yanev, accord- 
ing to which “the insurrection ended when [the 
infidels] broke into the church, [...] on May 4% 
(Old Style). This day is the greatest local feast day, 
and the populace of Batak commemorates it sol- 
emnly every year” (op. cit., p. 106). 


A NECEsSARY STIPULATION 

In the previous chapters of this work we have set 
forth cogent evidence and considerations, provid- 
ing grounds for the ecclesiastical glorification of 
the martyrdom of the Bulgarian Orthodox Chris- 
tians from the village of Batak, massacred by the 
Moslem bashibazouks in 1876. ‘The chiefest of 
these was that these people, who suffered for the 
name of Christ, could have saved themselves by 
accepting Islam, as some hundred of them actually 
did. But all the rest, above 5000 in number, did 
not choose such an apostasy, because of their firm 
attachment to their Christian Faith and for other 
reasons, known only to God.' In the following 
narration, however, we would not cast a shadow 
over the historical memory of those of our com- 
patriots, Bulgarian Moslems of the Rhodope and 
other regions of our country, whose ancestors took 
an active part in saving many of their “giaour” kin 
from slaughter. There were no few such cases, 
especially in the central Rhodope Mountains. 
Among these noble-hearted Bulgarians eminent 
is the name of “the savior of Peshtera” (this is 
the soubriquet our history has eternally allotted 
him) — Osman Nuri Efendi, a Bulgarian con- 
vert to Islam from the village Mihalkovo, in the 
Devin region of the Rhodopes, who succeeded in 
preventing the destruction of the towns Peshtera 
and Bratsigovo, as well as saving the lives and eas- 
ing the fate of many Christian refugees from the 
villages Radilovo and Batak — survivors of the 
fearful massacres in the spring of 1876.2 In our 
1 See the quoted excerpt from Sermon Against Accepting 
the Turkish Faith by Fr. Iosif Bradaty (Joseph the Long- 
bearded), referred to in Note 25. 


2 For more information on the subject see: Todop Banxan- 
cxu. OcmaH Hypu Eden yu — Tosemust momak Ha Obra- 
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intention of perpetuating the memory of our co- 
religionists’ sufferings for Christ, we disavow any 
attempt to use the memory of their sufferings to 
score political points or to use their struggle as 
a weapon against those Bulgarian Moslems who 
cherish good memories of their national kinship 
and roots. We are aware that the apostasy from 
Christianity which these our compatriots em- 
braced was but one of the great tragedies in our 
national history — a tragedy even more profound 
by reason of both its spiritual consequences for the 
souls of these people, as well as the hereditary con- 
tinuity, which rather obdurately grafts onto Islam 
Bulgarians torn from their Christian roots centu- 
ries ago. Hereby we sincerely wish that the fol- 
lowing chapters, taking the reader back to a savage 
time imbued with the spirit of antagonism, should 
be appreciated for their spiritual significance, and 
not merely for their historical exterior or political 
connotation later infused by generations of super- 
ficially Orthodox or atheist delvers into the past. 
The Batak tragedy and triumph is possessed of an 
overwhelming spiritual essence, relating to both 
the legendary struggle of the populace of Batak 
and the fathomless fall of their butchers — an 
essence which is expressible in a single sentence: 
How fearful it is to live without God and against the 
exalted commandments of His Holy Gospel (referring 
to the torturers); and how consoling it is to die, when 
death is wedded to a resolute fidelity to our Lord 
Christ and His salvific Faith — Holy Orthodoxy! 
We shall augment these stipulations with the 
remark that the description of the life and mar- 
tyrdom of the New Martyrs of Batak offered here 
is an almost literal recounting of the memories of 
Angel Goranov — son to the leader of the Batak 
insurrection in 1876, Peter Goranov — and thus 
inevitably conveys its author’s appraisal of the 
events described, which is, not infrequently, rather 
expressive, by reason of A. Goranov’s direct par- 
ticipation in, and historical proximity to, the time 
and deeds related. In spite of this, in compiling 
the story of the New Martyrs of Batak, we declare 


pute. Onomactuyna mpoconorpadus. Bemuxo TapHoso, 
1997 [Todor Balkanski. Osman Nuri Efendi, the Great 
Pomak among Bulgarians. Onomastic Prosopography. V. 
Turnovo 1997, — in Bulgarian] 


our preference for Mr. Goranov’s narration, it 
being, in comparison to the other sources avail- 
able, probably the only text in which the events 
are set forth in a Christian light, and by an eye- 
witness at that. The other well-known historical 
works relating to the Batak massacre are presented 
either within the framework of the secular pre- 
Communist weltanschauung and historiography 
— ina style pregnant with political connotations 
— or exuberant with a “revolutionary” romanti- 
cism and a socialist pathos for liberty and justice. 
In both trends the religious content and spiritual 
dimensions of the Batak Golgotha go unnoticed 
or ignored. 


19™ CENTURY BATAK IN GEOGRAPHICAL, HisTORICAL 
AND SPIRITUAL CONTEXT ? 

According to living tradition and several historical 
sources, the village of Batak was established after 
the forceful conversion to Islam of the Chepino 
villages (the region of modern day Velingrad). It 
was founded by the refugees, who wanted to pre- 
serve their forefathers’ Faith and were hiding in 
the forests until the outrages and violence against 
their religion abated. ‘The physical location of 
Batak met the needs and desires of the settlers, 
who were seeking to conceal themselves from the 
eyes of the Janissaries of that time. The village was 
constructed on both banks of the river Stara reka 
(the “Old River”), at the foot of the high Rho- 
dopian peak Karluk, in an irregularly elongated 
valley, surrounded by the following ridges: Petrévo 
bardo, Kaneva borika,’ Tsaryuv komin,’ Kadino 
bardo, Saint George’s [highland], Piskilneva skala,’ 
Galagénkata and Buchéte, some of which form el- 
evated, plateau-like plains: Ivanova livdda,’ Ilinova 
3 The historical data contained in this introductory 
chapter of A. Goranov’s book may be imprecise in some 
respects, as since the time it has been written new discover- 
ies were made, revealing details of the early history of the 
village Batak and its first inhabitants, that were unknown 
in the late 19" century. 

4 The Bulgarian word Obpyo (burdo) stands for hill, 


ridge etc. and is generally used in the toponymy of the 
whole country. 

5 Bopuka, pine-tree. 

6 The Tsar’s Chimney. 

7 Cxana, rock, cliff. 

8 JInsaga, lawn. 


livada, Lenishtata,’ Sayata' etc. Along the south- 
western side of this valley rises the high massif 
Semeralan, which joins Rila mountain; and at the 
northeast stand the lofty, forested slopes of “Pi- 
rin”, a locality in the territory of the village, now 
the town, of Peshtera, past which flow the Old 
River and Karluk River. All these hills and valleys 
were covered with huge old beech-trees and other 
mountain-growing trees, which served as a natural 
rampart and made it easier to hide from the fero- 
cious assaults of the Ottomans. Throughout this 
hill country, and in many other places around the 
village, lay ruins of ancient citadels, monaster- 
ies, churches and sanctuaries — many of which 
were probably demolished by the Turkicized Bul- 
garians, former Christians, at the command of 
Hassan-hodja, the leader of the conversions in the 
Chepino region in the 16" century, according to 
the testimony of the Priest Metodii Draginov." 
History has not yet established with greater ac- 
curacy when exactly Batak arose and what the ori- 
gin of its name is. The earliest written document is 
an inscription on the fountain in Kritchim’s Mon- 
astery of the Most Holy Theotokos, where one can 
read the names of the Batakians who constructed 
it: Atanas, Velyu, Tenyu and Ghero. This bears 
the date 1592. One assumption is that the name 
of Batak was given to the village on account of 
the lake, situated at a distance of a half-an-hour’s 
walk to the northwest. The villagers used to call 
it “the swamp”, while the Turks called it “gé/?” or 
“batak’'3, since most of it was covered with the 
intertwining stems of vegetation that floated in 
and on the water, and was overgrown with sedge, 


9 The Flax-fields. 


10 The Shed. 

11 The tragedy of the Chepino Bulgarians is described 
most fully in the Chronicle by Priest Metodii Draginov 
from the village Korovo, dating back to 1670 and pub- 
lished from a copy by Stephan Zahariev in 1870. See 
P. Petrov, Fateful Centuries... pp. 191-192 (this author 
reproduces the very text of the story according to Cm. 3a- 
xapues. TeorpatpukKo-HCTOpHKO-cTaTHCTHYeCKO OMMcaHHe 
Ha Tarap-[a3apaxumikata Kaa3a. Buena, 1870, c. 67-68 
[St. Zahariev. A Geographical, Historical and Statistical 
Description of the Tatar-Pazardzhik Kaaza. Wien, 1870, 
pp. 67-68]. 

12 Pronounced as “giol” and meaning “lake”. 

13. Meaning “swamp, marsh”. 


bulrush and grass. Many who were unfamiliar 
with the locality have sunk with their horses into 
its depths. There also exists another assumption, 
according to which the first name of the hamlet 
used to be Batevo, from “bigger brother”. It was 
called thus purposely, it seems, either by the refu- 
gees, or by the forcibly turkicized Bulgarians from 
the Chepino villages themselves, in recognition of 
the moral supremacy of their brethren who were 
able to preserve the Faith of their forefathers". 
Evidence for this name is given in the precious 
17" century chronicle of Priest Metodii Draginov. 

In the beginning, the settlers in Batak lived 
peacefully with their Islamised brothers according 
to the flesh, and despite the extreme differences 
between their religions they long maintained and 
cherished their mutual kinship. When a Bulgar- 
ian Moslem would visit Batak, he would go di- 
rectly and stay in a house whose proprietor bore 
the name of his kin. But as time passed, these kin- 
ship ties and fraternal relations changed. Many 
hodjas, who continually shuttled back and forth 
among the turkicized Bulgarian populace, com- 
pelled them, under pain of punishment, to relin- 
quish their traditions, customs, inclinations and 
songs, which the Pomaks were still keeping; thus 
they gradually forgot their past, grew accustomed 
to the present situation, and became intellectually 
and spiritual circumscribed by the tenets of their 
new faith. Thus they began to treat their erstwhile 
kinsfolk from Batak, initially in a cold manner, 
and later with animosity. These relationships were 
aggravated even more when controversies arose 
between them with regard to the forests, pastures 
and fields surrounding the above-mentioned lake. 
Such quarrels quite often resulted in bloodshed. 
The villagers of Batak saw themselves surround- 
ed on all sides by personal and deadly enemies. 
Apart from this, another wound was inflicted on 


14 Here the English reader should take in account an important 
psychological trait of the Rhodopian Bulgarians, both Christian 
and Moslems. These people considered apostasy from the Faith 
of your forefathers as the worst and most immoral thing (at least 
in the past). Thereby, a Christian who strictly adhered to the pre- 
scripts of his Faith was held in high esteem among his Moslem 
compatriots from this mountain. However, in our days this is the 
greatest psychological obstacle for a Moslem, who has respect 
for the Orthodox Christian Faith, to embrace Christianity, even if 
he is convinced in the correctness and divine origin of our Faith. 
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them. Well-nigh the entire Rhodope Mountain 
was parcelled out into individual pasture grounds, 
most of which were given away in the past, for 
some service to the first Sultans, to the savage tribe 
of the Yorouks'’, who themselves took up sheep- 
breeding on their own pasture grounds. ‘They, too, 
began to victimize the Batak population. After the 
Crimean War, other “lovers of Christian sweat” (in 
A. Goranov’s expression) appeared from the inte- 
rior of Macedonia. Yorouks, brigands and Pomaks'® 
infested all the roads round the village, and the 
Batak populace dared not show themselves even 
in their gardens. The local authorities themselves, 
consisting of several zaptiehs who were manning 
the mountain-towers situated beside the road to 
Dospat and subject to the Bey of Dospat, also 
pandered to the pillagers."” 

The men of Batak were doughty, robust, 
strong, brave and dauntless people. Their manli- 
ness was proverbial among the neighboring villag- 
es. Their hardiness and endurance are eloquently 
exemplified in the following instance from real 
life: the Batak voivoda'* Todor Banchov (1814— 
1877), who used to pursue the Turkish gangs of 
pillagers, was wounded. Todor was hiding in the 
house of his brother Peter Banchov, when several 


15. More about them: http://sircasaray.turkiye.org/anadolu/ 
yoruks/yoruk1.html 

16 Moslem Bulgarians. Other denominations of the Moslem 
Bulgarians: Ahrian, Poganets, Marvak, Poturnak (the last word 
literally means turkicised man). 


17. Seealso Dora Panayotova, The Morality of Oriental Institu- 
tions, http://www.victorianweb.org/history/dora/dora27.html 


18 Voivod (also spelled vajda, vojvod, vojvoda, wojwod, 
wojewoda, voivode, voivoda, Voievod, Russian and Bulgarian: 
eoeeoda, voyevoda) is a term of Slavic etymology denoting a 
military commander, literally, a warlord, (from “voi”, plural 
“voie” - “warrior(s)”, and “voditi’” - “to lead”). Later the term 
came to denote the governor of a province. However, in the Bul- 
garian reality of the Turkish period a voivoda was a brave man, 
leader of haidouts — brigands, who committed themselves to 
defending the suffering Christians (and even the Moslems) from 
the injustice that various corrupted officials and clerks inflicted 
on them, to revenge for their slaughtered kinsfolk etc. The most 
eminent voivodas of the Rhodopes are Angel and the Captain 
Petko. In the age-long suffering of the Rhodopian population 
many such national heroes appeared as protectors, who were 
subsequently hymned in national songs (actually forming a sepa- 
rate genre of national poetry: the songs about haidouts. Perhaps 
a semblance of them in the English history one could see in the 
legendary Robin Hood. See also: http://www.answers.com/topic/ 
haiduc?method=8. The term voivod is often (though improperly) 
translated into English as “duke” and vice versa. 


zaptiehs burst into the house, searched it, and hav- 
ing failed to find the voivoda, proceeded to tor- 
ture his brother. In order to avoid the temptation 
of betraying him, Peter feigned death. They beat 
him mercilessly, prodded at his body and pierced 
him with needles, yet he gave not the least sign of 
life. Then, so as to become totally convinced of 
his death, the bestial tormentors took pine-slivers, 
rammed them under Peter’s toe-nails, and set them 
on fire. The nails, the flesh and the blood start- 
ed sizzling from the flames of the pine-splinters, 
but this Batakian, with his wonted iron will, en- 
dured all the pain, smothering it and remaining, 
as before, like a motionless, stiff corpse. He made 
a movement only when he was quite certain that 
the zaptiehs had left his housel.. 

The life of the Batak population was patriar- 
chal. The head of a family maintained his author- 
ity over his adult and married sons until his very 
death. The management of the properties and 
trade, or — in the local idiom — “the keeping of 
the purse”, was exercised by turns, according to 
the will of the head of the family. The partition 
of the estate was done by the father. The architec- 
ture of the houses was of stone, two-storeyed, the 
first storey usually set aside to house livestock. It 
was customary that in a single house of a family 
some 25-40 people — sons and grandsons alike 
— would live together. 

The villagers of Batak were a united people. 
As everyone’s occupation was uniform and strenu- 
ous, they therefore gathered in groups, made saw- 
mills in the mountains, and codperated in their 
work. All together, they would do the work for 
every member of such a group, whose duty it was 
to provide the food needed for the day. Should a 
man be taken ill, or if for other pardonable rea- 
sons he would be unable to undertake his turn, 
his comrades would choose another from among 
them to do the job in his place,. This would be 
done without compensation, and was considered 
as brotherly help to the ailing man, who was not 
obliged to repay the work in kind. This fraternal 
feeling and mutual aid manifested itself also in 
other kinds of work, where such morally binding 
mutual aid societies did not exist. Should a man 
start building a house or a barn, or another type of 
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building, every kinsman or his close acquaintance 
would deem himself obliged to lend his cart for a 
day, two or three in his service, so that he might 
transport stones for the walls, tiles for the roof, 
beams and other lumber from the forest, whatever 
was necessary for the construction. And when the 
building was being finished, the neighborhood 
wives and maidens — as was the custom — would 
themselves carry the slates up onto the roof. In 
the same way, if a man wanted to develop virgin 
land into a field, then — along with his relatives 
and friends — a multitude of maidens and women 
of the same neighborhood would gather to help; 
and for their labor they would receive in return 
only their daily allotment of food. It was the same 
with regard to harvest, mowing, the collecting of 
honey, cultivation, and so on. 

Compared to other regions, the national 
feeling in the Batak populace was preserved to 
a greater extent. Their life, confined within vast 
mountain ranges, where one could see only the 
predatory avidity of the Turks, probably main- 
tained and fostered this feeling privily in the depth 
of their hearts. Owing to the circumstance in 
which they were safeguarded against the continual 
contacts with the Moslems and their customs and 
feasts which elsewhere had a corrupting influence 
on the unspoiled Bulgarian morals, the villagers 
of Batak always regarded the non-Christians with 
antagonism. They expressed more freely their dis- 
gust towards their faith, considering it to be a base 
and disgraceful thing. And along with this, the 
Batakians expressed their yearning to be liberated 
from the Moslem yoke — a yearning which was, 
incidentally, not clear and distinct, and would end 
with deep sighs. 

Now let us take a glance at how Batak looked 
in the first third of the 19" century, in the eyes of 
the Russian monk Parfeny."” 

“Yesterday evening we arrived in the village 
of Batak. The village priest welcomed us into his 
home and in a most delighted manner offered us 
a feast. He questioned us about many topics, in 
particular about Russia and Russian piety. Then 


19 Pycku mbtenucn 3a ObsrapcKuTe 3emu, C. 1986, c. 
190-191. [Travelling Notes by Russian Authors, in Bulgar- 
ian translation] 
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he said: “Now, I am not going to let you leave this 
place until I find fellow-travelers for you, because 
the roads here are quite dangerous. You could 
walk for two days and see no villages, except for 
a single inn — all is forest, mountain ranges and 
wilderness rife with Albanian brigands, who of- 
ten kill. This summer they slew two monks.’ We 
thanked him, and rested after the dinner. In the 
morning we went to church and served matins 
and the hours. The church is large, built of stone 
and high-walled. The iconostasis is splendid, and 
also has some precious icons — Greek — worthy 
of praise. In all my travels, I have seldom seen 
such churches. The iconographer was a monk of 
Mount Athos. All the books here are ecclesiastical, 
printed in Moscow. ‘The vestry is quite nice. In 
the church there are plenty of icon-lamps and five 
crystal chandeliers. We delighted awhile in its ap- 
pearance, and thanked the priest for his great care. 
In Batak there are about three hundred houses, 
generally all wooden, made of planks, roofed 
with rafters and laths. Many of the houses are 
two-storey. The village is Bulgarian, but entirely 
resembles Russian villages. As winter here is cold, 
there are no orchards at all. The priest offered us 
only barley bread. We asked him for some wheat 
or rye bread, but he said: ‘Except barley I haven't 
any other kind of bread — there isn’t any other 
type in the whole village. We knead only barley 
bread, and to supply any other is difficult. You 
saw what mountains we have. It is hard even for 
a single man to climb them. Otherwise, we don’t 
need other kinds of bread, because since birth, we 
only know this kind and we think this is the best 
bread one can ever make.’ The hospitable women 
brought us loads of bread to provide for our jour- 
ney, because — in their words — no other would 
be available for two days. We took what we were 
able to, and what was in surplus we gave to the 
priest. Not far from Batak we could see another 
Bulgarian village. Earlier on, its population was 
Christian, but the Turks converted them to Islam, 
although they still speak in Bulgarian.””° 


20 Most likely Yeni-mahala [Turkish for The New Ham- 
let]. The village will be mentioned further in our narrative, 
as its male population took active part in the first great 
slaughter in Batak. 


EASTER BEFORE GOLGOTHA 

Trusting in their own might, and with childish 
enthusiasm, the Batakians followed the rest of 
the insurgent Bulgarian villages in the spring of 
1876. This was the source of the fearsome trag- 
edy of their actions, but also the splendid triumph 
of their martyric victory over the horror, suffering 
and the sense of doom. Like ears of wheat, bent 
low under the weight of their ripened grains, the 
Batakians themselves were ripe for martyric suf- 
ferings, ready to offer themselves as an oblation to 
their Savior and God, like delicious bread ground 
by the millstone and baked in the furnace of un- 
heard-of sufferings. 

At the very onset of the uprising, during the 
boisterous feasts and the mirth previously unfelt 
— the first taste of long dreamt-of liberty — the 
Batakians could somehow sense a premonition of 
the impending thorny ordeal. 

The Christians of Batak spent Great Lent 
of 1876 in strenuous preparation for the long- 
expected uprising which was supposed to bring 
about their liberation. Some of them went to the 
Pomatk villages to buy themselves muskets and pis- 
tols; others brought their only cow or ox with them 
for exchange. Some would test-fire their newly 
obtained guns near the village; others would bring 
to the forge of Peter the blacksmith, or to the no- 
madic gypsies sickles, scythes, adzes, scissors and 
other types of iron tools, to make long yataghans 
for themselves, resembling Turkish sabres, or else 
sharp spears. Men were purposely sent to various 
localities to purchase gunpowder and weaponry. 
‘The assemblies customarily held on village greens 
and in taverns now shifted to the above-mentioned 
smithies, or else to Georgi Tsurov’s armory, or to 
the sites in which gunfire was heard. The women- 
folk, on the other hand, were hurriedly preparing 
rusks, shirts, backpacks, and so on. Some of the 
women were concocting various ointments and 
fabricating plasters for wounds; others were un- 
raveling fibers from their old garments to make 
gauze. Everyone was suffused with a yearning for 
the unknown and dreamt-of liberation of spring- 
time arrived — gladsome and endearing — rein- 
vigorating their hope and filling their hearts with 
valor and courage. These preparations were a kind 


of forefeast of Christ’s Resurrection. Drunk on 
such high hope and on their characteristic bravery, 
the Batakians all too soon forgot both the gov- 
ernment forces and the threat of the neighboring 
Pomaks. And in this state of self-deception it was 
as though everyone was seeking a portent from on 
high — through some predictions of yore, from 
various signs of the times, from ever-changing 
nature, from the auguries of wise men, and from 
prophetic writings. Some youths who because of 
their age could not participate in the preparations 
were delving into the Biblical book of Revelations, 
and rather ingeniously and plausibly likened Tur- 
key to the seven-headed monster, denoting the 
seven tribes that comprised the Sultanate, whose 
liberation was bound to come after its death. 
Others sought from “Zhe Eternal Calendar” justi- 
fication for their revived hopes and, elated, spread 
the word about the doom of a king, who undoubt- 
edly was the present Sultan. There was also an- 
other saying, which a certain fanatical mullah had 
found in the prophetic books of Islam — that the 
time had already come when Mohammed would 
chastise his right-believing followers by leaving 
them to the will of giaours and allowing the latter 
to defeat and oust them, amid great tribulations 
and privations, from Mecca and Medina, whence 
— after a time — having again won over his love 
and patronage, they would return with renewed 
forces and reign over the Christians for ever. The 
latter story was spread about in various versions, 
modifying it so as to be suitable, according to the 
revived desires. Apart from what was said, the 
young people would most willingly tell the simple 
villagers the prophetic combination of the cor- 
responding numbers, according to the Church 
Slavonic calculation of the letters, comprising the 
fateful phrase “Turkey will collapse”, the sum of 
which gave the number 1876 — the same year of 
the intended uprising. 

“This is God’s work! It’s even in the books!” 
— the simple-natured villagers repeated with awe. 

“Mind only that our village doesn’t become 
like Kassandra!” — forewarned other villagers, in- 
veterate in thraldom. 

“And what happened in Kassandra?”! 


21 Cassandra is the name of the Westernmost of the three 


“A massacre — a massacre of all living flesh, 


both of men and of women!” — replied the elderly 
folk. 

“A massacre?! There will be a massacre, but 
only of Turks!” — with self-assurance added 


several voices from the crowded multitude in 
whose midst the conversation was taking place. 
The forefeast reached its culmination during 
the days of Pascha. That year, Christ’s Resurrec- 
tion was celebrated by the populace of Batak with 
solemnity and jubilation theretofore unfamiliar.” 
Not a single pig remained alive in the village, al- 
though every household bred and possessed at 
least three or four of them. The “Peshtera” wine 
was flowing in gallons. The villagers would ex- 
claim their “Christ is Risen!” — striking their red 
eggs with anyone — acquaintances or strangers, 
which had never happened in previous years. The 
doors of all the Batak homes were thrown open to 
everyone; and all hastened to visit one another's 
house to share their new sense of the Resurrec- 
tion and the feeling of resurrected hope in the 
century-long thrall’s heart. In Goranov’s house,” 
the salutatory article of the Vek* newspaper on the 
Great Feast was read with particular interest: in it 
the following words: “By shedding His Blood Christ 
redeemed our sins; by blood-shedding did the light 
shine, illuminating humankind; by blood did true 
reason shine before the blindness and prejudice” had 
such a powerful influence that the listeners almost 
unconsciously repeated the words: “Blood, blood! 
Only blood wins all!” This served as a secret mo- 
tivation and a powerful drive towards an enthusi- 
asm that added particular strength to the festive 


branches of the Halcedonic peninsula. During the Greek 
uprising in 1821 the Turkish general Abdul Abut Pasha 
broke down the resistance of the insurgents who were 
defending the narrow strip of land, connecting the branch 
with the main part of the peninsula, devastated the entire 
Cassandra and slaughtered most of the populace. 

22 The Pascha in 1876 fell on April 4". Here and in all 
other instances in the Life-description we adduce the dates 
according to the Old Calendar, as of time-calculation in the 
19" century when the described events took place. — The 
Author. 

23 Peter Goranov was the best educated man of that time 
in Batak and the organiser of the Batak uprising. — The 
Author. 

24 Century. 


jubilation. Because of the extensive area that the 
village encompassed, the festive days were always 
marked by several hora** being danced simultane- 
ously, at different spots. This year the foro was 
held in common, at the “Beglik Stockyards”*, sit- 
uated at the upper end of the village. All the men 
and women of the village gathered there and made 
— as never before — a huge oro of several rings, 
consisting of some 1500-2000 people, who were 
dancing to the merry exclamations of the stalwart 
and sprightly youths. Both old and young took 
part in it — including those who had not danced 
for many years, or those who had recently been 
mourning over reposed relatives — all in all, the 
whole populace was there. And in the hearts of all 
it was as though there lurked an incommunicable 
premonition that this was the last Pascha of their 
earthly lives, that soon their blood would also be 
shed, that it would also soak the much-suffering 
land of Bulgaria, and would begin crying out to 
God on behalf of all their brothers and sisters left 
behind. For this reason, the paschal mood mani- 
fested itself with such extraordinary gaiety and 
mirth. They did not know that in this solemn gai- 
ety they celebrated the approaching end of their 
own lives; they were not aware that the thresh- 
old of eternity now lay at their very feet — they 
only knew that they must rejoice with their whole 
heart and soul on that Great Day, in which Christ 
rose from the dead, in which the triumph of the 
shed blood of the Lord was celebrated, and which 
preceded the long-awaited day of uprising, the 
consequences of which were known only to God. 
The /oro was moving in various directions over 
the broad lawn; the joyous exclamations were fol- 
lowed by the firing of pistols by the dancers. Both 
white-bearded elders and women bent with age, 
together with the youths, were overtaxing their 
disobedient legs for one last time, and in front of 
the leader of the Aoro, the turban of a Turk who 
had come to collect Easter-eggs was kicked back 
and forth, and rolled here and there — all this, in 
the presence of the government zaptiehs. 


25 Plural of horo, a traditional Bulgarian ring or chain 
dance. 

26 Beglik wasatax on sheep and goats during the Turkish 
period in Bulgarian history. 
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though God's 
purposefully determined — ponders Angel 
Goranoy, the chronicler of the Batakian Golgotha 
— that the villagers of Batak would celebrate their 
first moments of the declared liberty from the yoke 


“Tt was as Providence 


precisely in such a mysterious darkness in nature,”’ 
in what they have been celebrating yearly the great 
victory of Christ’s shed Blood, which granted to 
the whole of humanity freedom, light, reason and 
love...” 

On Saint George’s day, the 23" of April, all 
the insurgents, who had already taken position 
atop the hills surrounding the village, together 
with the entire multitude of old people, women 
and children, filled the spacious square before 
St. Nedelya (St. Kyriaki) Church. ‘The priests of 
Batak — Father Neycho Paounov and Father Pe- 
ter Pop-Iliev — celebrated a service of supplica- 
tion to the holy Greatmartyr George the Victori- 
ous. The enthusiasm was beyond words! Ardor 
shone on the bright, joyous and spirited faces of 
the Batakians. With their upright statures and 
high, shaggy fur-caps, the rebels resembled for- 
ests of lofty, leafy trees. The maidens, women and 
children, with flowers in their hands and tears of 
joy in their eyes, crowded around them, and many 
could not recognise their own kinsfolk. After the 
public prayer, everyone kissed the Cross and re- 
ceived the blessing of the priests for the success of 
their holy undertaking. 

However, the first shivers of apprehension 
werent slow to creep into the souls of the insur- 
gent slaves. This happened on the 24™ April, 
when the bullets of the guintcenturion (i.e. a com- 
mander of 500 soldiers), Stefan Trendafilov, shot 
dead two Turkish scouts. 

In the evening of the 29" of April, the guards 
at Semeralan Hill noticed a great horde of armed 
bashibazouks on the Dospat road, approach- 
ing from the direction of Tash-Boaz. On Friday 
morning, the 30" of April, they appeared on the 
ridge of “Petrovo burdo”, a quarter of an hour 
from the village, where they killed a cowherd boy 
of fifteen from Batak, and fixed a red banner with 


27 Anallusion to the fact that the Uprising was declared 
in the dark of night, as Christ Resurrection took place in 
the earliest and darkest morning hours. 


crescent in the ground. This aroused deep anxiety, 
which became more and more intense. Both the 
appearance of the enemy and its menacing intent 
spread like lightning throughout the village, to the 
insurgents’ positions, and among both the old and 
young. From the positions and the village, people 
came out to the high places and, with a kind of 
frozen curiosity, observed the “Petrovo burdo”, 
where the Moslems had settled down on the very 
brink of the ridge, their white turbans looking like 
mushrooms sprouting after a rainfall. It was as 
though some ominous premonition seized every- 
one’s heart! 

“This doesn’t look like our sworn brothers 
from Chepino!* Look, they are sitting as if await- 
ing the demise of the village!” — some Batakians 
were whispering among themselves. 

“Bloodshed! — — bloodshed will begin 
soon!” — others said fearfully. 

“Not by chance have black ravens, for three 
days now, been incessantly croaking above the vil- 
lage! Carrion’s what they are waiting for, human 
carrion!” — pointed out some more superstitious 
people. And those portentous observations were 
instantaneously spread around... 

Doubt arose in these rayas, unaccustomed to 
shedding the blood of their overlords. The same 
people whose enthusiasm had known no limits, 
who in their proud transports had deemed them- 
selves invincible, were now as if frozen, their hot 
blood was completely cooled by the mere sight of 
the red banner on the “Petrovo burdo”. An abrupt 
and sudden change took place in their feelings and 
sense of strength, and with their heads hung low, 
with dejected countenances, they were now start- 
ing conversations not about the impending battle 
with the enemy, but rather gloomy and rueful talk 
28 In the very beginning of the uprising the Batakians 
declared they were fighting for their freedom and were not 
willing to harm any peaceful Moslems, such as old people, 
women and children, from the neighboring villages. Thus 
the Batak chiefs agreed with several Moslem leaders, that 
they will do no invasion in their villages and will preserve 
their lives, while in turn the Moslems swore to obey their 
commandments in return for such a peaceful pact. For this 
reason they are now bitterly nicknamed “our sword broth- 
ers” — having breached their own promises and being their 


brothers according to blood and flesh, as they were indeed 
children of former Christians, islamised centuries ago. 
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about children, wives, homes and properties — 
all that one holds dear on the earth!... The visions 
of previously dreamt-of victories over the tyrant 
were now replaced by visions of calamities, suf- 
ferings, privations and the inevitable sore distress 
of their kinsfolk, especially of their completely 
innocent children. These new anxieties and new 
The rebels felt 
an irresistible desire to go back to the village and 
see their homefolk — a desire spurred all the more 


fears were common and mutual. 


by the mysterious inner voice and feeling of omi- 
nous forebodings, that the end of the “Kingdom 
of Batak” was at hand, and that for the last time 
they must hug and comfort their dear ones if pos- 
sible. On the other hand, the women sent to the 
positions their children, who with tears in their 
eyes inquired about the health of their fathers, 
asking them to come back home and help them 
to conceal and bury some valuables, since all felt a 
foreboding of the coming conflagration of the vil- 
lage... “Fire! Arson! Bloodshed!...” — these were 
the words that, with staunch belief and without 
any commentary, were whispered about like a se- 
cret, at the positions. 

Around the red banner and over the ridge’s 
crest there were about four hundred bashibazouks. 
When the Batakians first caught sight of them on 
the Friday morning, the weather was clear and the 
sunbeams were gleaming on their shiny weapons. 
Finally, their number started to decrease signifi- 
cantly and at the same time, the sky was becoming 
more and more overcast and dismal! The hearts 
of the Batakians were stricken and their souls be- 
came filled with dismay... 


*x kK x 


We shall leave it to the historians to describe the 
course of events and the defeat of the Batak upris- 
ing. However, our eyes shall turn to the slaughter 
of Christ’s lambs, of those who confessed and pre- 
served their Faith, refusing to spare their temporal 
life — men, women and maidens, children and, 
last but not least, infants, who shared the same 
destiny as did the Bethlehem babes, murdered 
at Herod’s command. With reference to these 
wondrous confessors there exists proven evidence, 
both of eye-witnesses and of later researchers of 


history. Here, in our opinion, is one of the most 
noteworthy among them: in their Exposition on 
the 3“ of January in 1877, to the representatives 
of the European states, the women from Batak 
who survived wrote the following words: “We 
must pass over that which is impossible to return 
to us from the other world, so we shall not seek 
out our husbands, who, to avoid becoming Turks 
and thus losing their souls as the butchers wanted, 
rather surrendered themselves to be beheaded on the 
chopping block, like holy martyrs.””® This testimony 
allows us to perceive clearly the two main aspects 
of the martyrdom of Batakians: 1) the opportu- 
nity to escape death by accepting Islam, which was 
offered to them (“as the butchers wanted”) and 2) 
the voluntary choice of death for the sake of their 
native Orthodox Faith, as well as the female sur- 
vivors’ lucid consciousness of their husbands’ and 
relatives death as being martyric and similar to 
that of the ancient Christian martyrs (“like holy 
Martyrs”). However, this is by far not the only 
evidence which gives us grounds to glorify the suf- 
ferers of Batak as holy new-martyrs.*° 


29 Quoted from: ersp Ietpos. /7o caedume na nacuau- 
emo. Uact stopa. C. Hayka u u3KycTBo, 1988, c. 626 [Peter 
Petrov. On the Traces of Violence]. — Emphasis ours. 

30 Thecases of Christian martyrdom in 1876 are not lim- 
ited to the slaughters in Batak. Many other cases were also 
described, when Bulgarian Christians preferred to die but 
not to accept the enslavers’ religion. “A particularly large 
number of evidence about the resolve of the Bulgarians to 
die but not to accept the Muhammedan religion originates 
from the mutinous year 1876. When in Perushtitsa the bash- 
ibazouks offered to the rebellious Bulgarians to surrender, 
after which they would slaughter only the men above the 
age of fifteen, while the women and children would be 
turkicised, the latter “started to scream and asked their 
husbands to kill them.” Then “Spas Ghinov killed two of 
his sisters, his wife, his four children and finally himself.” A 
particularly firm staunchness was manifested by the Bata- 
kians. Ghina Ilieva related that herself and three other girls 
and a boy, all under age (10-14 years of age), spent some 
hundred days in Moslem homes, where “they tormented 
us much so that we would become Turks, but we did not 
want’. Ghina Vaneva was also kidnapped, then raped and 
forcefully islamised, but once she was taken to Plovdiv, 
in the face of the commission investigating the massacres, 
“in the face of numerous threats not to throw away the 
yashmak, because otherwise they would slaughter me,” 
she renounced at Islam. — JI. IJempoe. Cpy0oHocHn 
Bekose..., c. 356. [P. Petrov, Fateful Centuries..., p. 356] 
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Thus came the evening of Friday, April 30°. Dusk 
was setting in the village, which was besieged by 
thousands of Islamist warriors, who had occupied 
the high ground all around it, and maintained a 
constant fusillade aimed at the houses. The bul- 
lets were falling like hail from all sides around the 
villagers, and were raining down shards of shat- 
tered tiles from the roofs onto the heads of the 
running populace. In the streets, here and there, 
men, women and children were wounded and 
killed. Besides bullets, balls of cloth soaked in oil 
and set ablaze so as to ignite the houses and barns, 
flew through the air. And when absolute darkness 
reigned, in the eyes of the frightened Batakians, it 
seemed like a fiery rain and incandescent stones 
were falling from heaven, “falling” — as Angel 
Goranoy, who with his eyes saw much of what 
happened, wrote — “as God’s punishment for 
certain sins, otherwise inexpiable than by blood 
and firel...”3! 

The population, regardless of sex and age, 
gathered in the most secure fortifications of the 
village — the church, the school and the house 
of Trendafil Kerelov, which were considered to be 
the most suitable for self-defence and less exposed 
to fire. A multitude of women, children, men and 
old people also crammed themselves into the spa- 
cious house of Bogdan — a very solid edifice in 
the lower part of the village.” 


31 In many Christian martyrs we see the humble con- 
sciousness that they are suffering not so much for their 
valiant defence of their Christian faith, as being chastised 
for their sins. Here is what the very Holy Writ reveals to us 
in a narrative about the marvellous martyrdom of the Old 
Testament Priest Eleazar, the seven Maccabees brethren 
and their mother Solomonia, whom the torturer Antiochus 
was forcing to apostatise from their patrimonial Holy Tra- 
dition: “We suffer these things for ourselves, having sinned 
against our God” (II Maccabees 7:18); even the youngest 
child-martyr was clearly aware of this: “We suffer because 
of our sins. And though the living Lord be angry with us a 
little while for our chastening and correction, yet shall he 
be at one again with his servants” (verses 32 and 33). 

32 We ask that the reader pay attention to this expres- 
sion — regardless of sex and age — which bespeaks what 
chaste morality the Christians of Batak possessed at that 
time, even standing in their churches — men and women 
— separately, and— as the author explains in the extensive 
narration of the Bulgarian original which we have curtailed 


DARKNESS FELL 


The Batakians had never, in their memory, seen 
such darkness, nor such a night. The night was 
pitch black — one couldn’ see a person at the dis- 
tance of three or four feet. To many, it seemed 
that this extraordinary darkness was becoming 
even more dense because of the countless bashiba- 
zouk bullets which, like a pelting rain, were fall- 
ing onto the streets and buildings. Moreover, the 
sawmills from the Karluk side at the lower end of 
the village were set on fire, illuminating the sur- 
rounding hillocks, thus rendering the darkness of 
the streets even denser. At the outskirts of the vil- 
lage, as well as in the village itself, other similar 
fires were set ablaze, which were becoming larger 
with every passing minute, and their scarlet flames 
melded into the black curtain of the heavens, like 
smoke from Abel’s God-pleasing offering. What 
a horrific sight it was! All this, together with the 
loud report of guns and the wild yells emerging 
from thousands of bashibazouk throats, fell all 
the more clearly and fearsomely into the hearts of 
the Batakians. ‘The sight of Christians of Batak 
that night, gathered in their places of refuge, was 
beyond words! In the homes of Bogdan and of 
the Kerelovs’, in the school building, and in the 
church, men, women and children clustered all 
together in an unimaginable, but understandable 
jumble [see Note 99]. All were moving to and fro 
like shadows, all were groaning, calling out to one 
another, sobbing, giving vent to their rage, weep- 
ing; and each sought his kinsfolk. The mother 
who lost her little child was desperately searching 
for him; the little child, his mother; the brother, 
his sister; the husband, his wife: they all wandered 
about, jostled by the crowd, unwittingly treading 
on one another, cursing or praying... All were 
insignificantly, as though apologising to the reader, that 
this chaotic mingling of men and women — otherwise 
impossible — was caused only by the indescribable stress 
and suffering of the Batakians. It is worth noting here 
that schools and classes in Bulgaria prior to 1944 when 
the communist regime engaged in ruining the remnants 
of Christian piety in our people were separate for virgins 
and boys, and that even the friendship of young people of 


different sexes was not considered moral. An age, that has 
irretrievably passed. — Translator ’s Note. 
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unconsciously moving about and pushing each 
other. Children were shrieking under the feet of 
the adults, but instead of being helped, they were 
ignored and subjected to fresh pressure. Those 
who were walking felt as though they were being 
carried along by the dense multitude, and those 
who were carried by the crowd felt themselves to 
be the motive force of its movement. So heavy 
and tense was this pressing, so grave were all the 
impressions, that most of those mothers who were 


holding their children and hugging them with 


all the strength of their motherly love, were also 
desperately seeking them all over and, with them 
cuddled in their arms, were still asking and inquir- 
ing with tears where their dear offspring were! 
But this din soon turned into silence — simul- 
taneously, in all the places of refuge. The eyelids 
of all became heavy with the irresistible need for 
slumber. Both the healthy and those wounded or 
otherwise injured by the intense jostle, and even 
those who were desperately seeking their lost kin- 
dred — all without exception — closed their eyes, 


and fell into a deep sleep. 


to be continued in a subsequent issue of Living Orthodoxy 


ABOUT THE APOSTLE THOMAS 
St. Philaret of New York City 


Today, the Holy Orthodox Church, together with 
the celebration of the day of the Resurrection, 
combines the festive remembrance of the holy 
Apostle Thomas; and as follows, namely because 
of this, the gospel reading read during vigil last 
night as the appointed Sunday gospel was repeat- 
ed at liturgy, which happens rarely, in honor of 
Apostle Thomas. 

The expression used in daily life, colloquially: 
“well, I’m the unbelieving Thomas,” means to say 
that I am not quick to believe. A person who says 
this usually does not even realize the essence of the 
unbelief of Apostle Thomas, which the Church in 
its prayerful hymns has named the “good unbe- 
lief of Thomas.” When we read in the Holy Gos- 
pel those places which speak of the holy Apostle 
Thomas, we see that in front of us, in the person 
of this apostle is a person who is a skeptic. For 
instance, when the Lord Jesus Christ before resur- 
recting Lazarus said to His apostles: “Let us go to 
Judza,” Apostle Thomas said to the other apostles: 
“Let us go as well. We will die with Him.” In these 
words are united, on one hand, the unconditional 
love of the apostolic heart ready even to die with 
the beloved Teacher, and at the same time namely 
this skeptical lack of faith — would some result 
come of this voyage, or would the consequence 
be only the death of the beloved Teacher and His 
disciples? And so, during the Mystical Supper, the 
Lord conversing with the apostles says to them that 
they know where the path which He is following 
will lead: “And whither I go ye know, and the way 
ye know.” But then the answer of Apostle Thomas 


followed: “Lord, we know not whither thou goest; 
and how can we know the way?” In other words, 
“we don't know where You are going and how 
could we know this”? Then eventually, we have the 
account of the apostle Thomas physically feeling 
the divine ribs: Apostle Thomas, not yet having 
seen the Resurrected Teacher, when he heard from 
his fellow brethren of His resurrection, reacted in 
the way which is well known to us: “Unless I shall 
see in his hands the print of the nails, I will not 
believe. Except I place my hand into that terrible 
wound which was by His rib, I will not believe.” 
A week went by. The apostle still cannot believe. 
How dark this difficult week must have been for 
him! The other apostles are chanting and rejoic- 
ing, yet he still does not trust! After seven days the 
Lord appears to His disciples, among whom was 
Thomas also, and saying to them “Peace be unto 
you, He says to Thomas, paraphrasing the latter's 
very own words through which he had denied the 
faith: “Stretch out thy finger, behold my wounds. 
Reach out thy hand and place it into my side. And 
be not faithless, but believing.” Then from the lips 
of the apostle, from his whole heart burst out that 
magnificent confession to which Apostle Thomas 
remained faithful even unto his death: “My Lord 
and my God!” cried out Apostle Thomas. Every 
shade of doubt immediately evaporated from his 
soul. Why does the Church call his unbelief good? 
Because, my brethren, Thomas loved his Teacher, 
just as all the apostles loved Him, so much that 
may God grant us even one one hundredth of that 
love which was in the apostolic hearts; for when 
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the Lord died on the cross, to the apostles it was 
as if the sun became extinguished. It became ter- 
rifying and cold for them. They knew Whom they 
had lost. Thomas cannot believe it; the world has 
grown empty for him, without faith, without his 
Teacher. His heart was exceedingly thirsty for such 
a faith in which there was not a shadow of doubt, 
because the Teacher was so precious to him. And 
the truth of His teaching on the resurrection was 
exceedingly precious for the apostle. And this is 
why the Church calls his unbelief good, because 
in him became manifest the degree to which, dis- 
believing his rational mind, yet in his heart and 
soul he was faithful to his Teacher. But is this so 
in our days? Do those who say “I am a doubt- 
ing Thomas” resemble Apostle Thomas? Usually, 
their unbelief stands as far away from the unbelief 
of Apostle Thomas as the east is from the west; as 
the sky is from the earth. 

Look, brethren, how dear for the Apostle 
Thomas was the truth of the resurrection, the 
truth of the Holy Gospel! And it is our times 
which precisely differ because now people are in- 
creasingly gripped by indifference toward divine 
truth. Many beautiful words are spoken, but in 
fact, in reality, people are completely indifferent 
toward Truth. At one time Pilate had demonstrat- 
ed such indifference, when the Lord stood before 
him at judgment. In front of Pilate stood Truth 
Itself, yet he, nonetheless skeptically said: “What 
is truth?” in other words, “is there even such a 
thing? And if there even is, then we are far from it, 
and then maybe it does not exist.” And with com- 
plete indifference he turned away from the One 
Who was announcing the Truth to him, Who was 
Truth Itself. Likewise now, people have become 
indifferent. You have probably heard many times 
how nowadays many high-styled, beautiful, seem- 
ingly Christian words are said, concerning unify- 
ing everyone into one faith, into one religion. But 
remember that the inner lining here is precisely 
indifference to the truth. If it were dear for a per- 
son, he would never agree to such a thing. It is 
precisely because no one is very interested in the 
Truth, and only wants to live more simply and to 
arrange things more comfortably in the matter of 
the Faith; this is why they say: “Everyone needs to 
unite” — that is, everyone must acknowledge that 
his faith is not the truth faith, and only when all 
these non-true faiths combine into one, then from 
somewhere the truth will emerge. 


Brethren, let us fear such an indifference to 
the truth. Our Lord Jesus Christ, in the Book of 
Revelations points out clearly to us how terrible 
indifference to the Truth is. There He addresses 
the angel, head of the church of Laodicea and 
says: “I know thy works, that thou art neither 
cold nor hot: I would thou wert cold or hot. So 
then because thou art neither cold nor hot (but 
lukewarm — neither this nor that; that truth 
is not dear to you), I will spew thee out of my 
mouth!” It is stated in an even more severe and 
powerful way in the Slavonic text: “I will vomit 
you out of my mouth!”, just as an organism expels 
from itself something that is decisively abhorrent 
and harmful to it. 

Let us remember that indifference to the Truth 
is one of the main disasters of our age of apostasy. 
Cherish the Truth, human being! Be a warrior 
for the Truth. Remember how Apostle Thomas 
loved the truth of the resurrection of Christ, the 
divine evangelic truth! This love of the apostle for 
Truth and the Director of truth is an example for 
us, of how a person should cherish Truth and love 
Him Who is the Way and the Truth and the Life 
— our Lord Jesus Christ. Place Truth higher than 
everything in life, human being, and never permit 
yourself in any way to deviate from the true path. 
Of course, we are all sinners, all of us fall because 
of our frailties, but it is one matter to fall because 
of weakness; it is another matter to be indifferent 
to the truth and consciously depart from it. May 
this not happen to us! Let each of our church par- 
ishes, like a loving spiritual family, stand firmly in 
the truth and be faithful to our small nucleus, the 
Holy Russian Orthodox Church Abroad. Prob- 
ably you yourselves have noticed how many at- 
tacks there are now specifically against out Church 
Abroad. What does this mean? This is the very 
first sign that our Church stands in the Truth, and 
therefore every falsehood, all lies have risen up 
against it in war. If our Church did not stand 
in the Truth, no one would attack it. Everything 
would be peaceful and calm. But since it stands 
in the Truth and preaches this Truth, announcing 
and defending it — this is the reason for all the 
attacks against it. 

Let us remember this and value this, that you 
and I belong to the holy Church, which in no way 
transgresses the Truth, but contains it, just as the 
Lord Jesus Christ and the holy apostles command- 
ed. Amen. 


Translated by Eugenia Chisholm from Collected Sermons vol. I, pp. 156-158 


